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PREFACE

One of the inherent drives of man is to fihd shtisfaoction and
péace for his heart, He lives in a world scemingly concerned chiefly
with the problems of deily brecd, -shelter, and livlshood. But there is
in every man a yearning for a more lasting good, whether of not he
ecknowledges the fect of an’after life. -

The Christien’ faith spwaks of this highest good in terms of
the word "salva‘bion."-.ﬂll non-Christien religions also have worked out
their Ways of Salwvetion. With a brief survey of some of those men-made
vrays of salvation, we shall .attempt to find from a study of the Synoptic
Gospels what the true Biblicel idee of Snlvation is, snd how this idea
was central and indeed basic to the mission of Jesus, end in the early
ministrations of the Christian Church. ‘ -

Thile ths word salvation was used w¥ery universeslly vithin early
Christianity, it seéms unfortunate that today certaifi “salvation eults"
try to monopolize thé term and apprdpriate it to their particular
conception, so that thé é&Hurch has to redefine the term on a ba;xis
of New Testament teénpching. But yet again any study forced back to the
Hew Testamcont foundations is‘valuable, and the church needs o ustantly
to return te the origindl concepts found in the Seripture and use them
in the program of ewang&lizetion in the Twentieth Century.

The method -of precedure will Be to -fir#t 'exemine the words used
to convoy ‘the -idea of salvation from the earliest Pld Testament times,
to the very teaching of Jesus Hinmself; on a basis of this study the
idea itself will *be denlt i $h in an attempt to get at the fundamentsl
components of the ideéa of salvation in the teaching of Jesus, and the

writors of the Symoptic Gospsels.
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INTRODUCTION -
MFor God sent not his son into the world to condemn the world;
but that the world through him might be saved.® --John 3:17
There -are wany Biblical concepts which are difficult for the modern
man to grasp and rightly understand. ~By the passing of centuries, the.vivid

picture of these ideas as held by the early Christlans has beén blurred

partially by the historicel pracess, and partly as a result of many and varied

translations of the Holy -Scriptures. Statements -that were "posited with the
Hebrew background taken for granted may become -empty and puzzling for us in
our day.

The -wordg of our various modern languages likewide have a shallowness
and a vagueness which is Yeadily discerndble in our -modern versions of the
Bible. Furthermore, our very words change in their mesanings as the time
process moves relentlessly onward, and one is constantly confronted with the
problem of discerning whdt a-given writer meant to say as he wrote in .his
day. Language itself is a fluid &nd not a soli8, and as it rushes forward
words may become vague or definite, depending upon the usage to which they
are put.

In religious terminology this is particularly true., The church has
sanctified certain pagan words and has appropriated them for a definite
purposeful usage within the confines of the church. But even this approp-
riation does not remain-constant.. We constantly have to interpret or: read
into a given_word what the author in reality meant in.his record, as far as
we are able to do this many centuries after his writing. This is -one of the
perplexing problems of Biblical .exegesis, and wide dilineations have been
made in one direction or the other, depending upon the preduppositions of

the exegete.

This quality of fluidity which we acknowledge in language belongs to
v,




its living forms A word may be revitalized or it mmy become fossgilized and
' dead by constant usage. Thus a word may have the historically-developed
thought of the past embalmed in it, but this may not at all be understood
or implied in the actual thought of the present reader. Coleridge, in
referring to the fluidity of language and the meanings of words usesg this
phrage, "they do not find us,.®

It is with this in mind that the subject in hand has been undertaken.
nSalvation? is one of the oldest of Biblical ideas, and oii®d of the tenets
basic to menkind in general. Bui just as workmen may become caréless .in
handling dynamite because it is their everyday job, so the church may lose
a good deal of the richness and depth of the concept of salvation, because
in all ages this idea has been taken for granted as ocbvious. Frequency of
occurrence often canses abstractness, The fundamental thesis of this treatise
is to show the richness of the Biblical idea of salvation, especially as
we find the idea in the Synoptic Gospels, and to show the historical devel-
opment of this cardinal temet of the Christian faith., We realize, however,
that a technical study of the words uged for this idea in the Scriptures will
not alone give the depth to the concept that is required, but & study of the
idea in Scripture will. So we must pursue the study topicaelly as well as ety-
mologically.

The reader will immediately recognize the latitude of the subject at
nand, and will realize that all materials which have helped in the preparation
cannot be included in this dissertation., But it ig hoped that the fundamentals
can be so presented that anyone considering them will understand somewhat
better perhaps the Biblical idea of salvation. ©Salvation, of course, includes
all aspects of theology, and we cannot here include all subjects that are
relatedland contribute to the idea of salvation, for volume after volume has
been written without exhausting or completely considering the subject.

Neither is it possible in such a study in Biblical theology to discover




original materisl, The workable sources have been available for centuries,
and many interpretations have been given. Rather it shall be our purpose to
make a reinterpretation of the subject with no claim for originality.

Several problems of study must be guarded against. One cannot hew
too closely to the line in forming conclusions from the study of terminology
involved, forAthis alone cannot be authoritative. &£ach writer has his peculiarity
of vocabulary and usage, but we cannot from that fact make too definite claims.
However, such a study is tremendously helpful in giving & student the back-
ground of the Biblical usageé of terms and the connotations involved. When
the Bible appropriates a pagan term for its special use much of the pagan back-
ground of the word may have to be cast aside. God has also worked through his

inspired writersg in this process of elimination.



-PART ONE—

THE TRANSHMITTERS OF THE IDEA

The Words Involved

Chapter I - THE BIBLICAL TERMINOLOGY
a. 01d Testament
1. Hebrew
2. Septuagint
b. Classical Greek
¢. New Testament

Chapter II- THE PREVAILING IDEA




CHAPTER I

THE BIBLICAL TERMINOLOGY

In order to fully understand the words used by the symoptists for

the ideas of saving, saviour, and salvation it is necessary for us to find

the antecedent ideas in the 0ld Testament in both its Jewish and the Septuagint

versions.

A. OLD TESTAMENT
The development of the idea of gsalvetion is the 0ld Testament centers

largely about the revelation of God to his people through his saving acts.

1. The Hebrew 0ld Testeament

The deliverance of Israel at the hand of God is expressed in the
Hebrew language by four mein words.

(a) jigi: ~- to deliver, set free, give ease.
In its root nea;;ng this word means to "be placed in freedom" so as to
®live in abundence." Hence the meaning is really one of "enlargement®, from
which the idea of deliverance was a natural development. One is reminded of
the New Testament idea of Christ freeing man and giving bim the Tabundant®
life,

The verb occurs in the Niphal and Hiphal férms, and the noun forms used
are ’yi:or .,ZBL‘, y Q1Y -}hf'l, HM, ﬂ'}];ﬁm and some other proper names,

B T 3 T ? 3

of which the most ilmportant is g ] g[‘j I"j"", ®Tehovah is Salvation.!? The verbal
form of the root embraces the negative.idea of saving, of deliverance from
gome evil,; generally physicel, wlthout any implication of a favorable or
a positive consequence, So in the majorlty of cases, z_;g'_;can be rendered

to deliver" or "to rescue,!! emphasizing the negative chazracter of the early

idea of salvation,
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God is referred to =s the 'rock of salvation' (ileuj’;:ﬁE!) in
tne Song of Moses (Deut. 32:15). He is mentioned as the :;;k;r of salvation
in numerous passages such as Psalms 24:5; 25:5; 27:9 ( j;%gi:_:izéég);

65:6; 85:4; 95:1; Isaiah 17:10, In Isaiah 45:15 God is called th;'“Saviour“
(Y W39).

But the usage of this word in the Old Testament is not confined to
the divine Saviour, but is applied to human deliverers as well. The Book of
Judges is = record of men's early ideas of salvation., Gideon is sent by God
"to save Israel!, and the salvation he works is one of success in battle
(Ch. 6-8), Otnniel is called a saviour ( z ’gii;g ) whom Jehovah reised up,
who wes God's instrument in overcoming Cushanrishatheim, king of Mesopotemla,
thus ushering in an era of forty years of peace (3:10-11). Jehovah also
raises up another saviour, Ehud, who delivered Israel from Eglon, the king
of Moab (3:15ff.) The word is used of the promised salvation ()Lkij ) in

-

Isaizh 62:11,

(0) (171D ~~ fredeemed," "delivered", Hpansomed., ?

The orig;;al use of this word conveyed the ldea of a slave or a
prisoner being set free by a monetary transaction. Hore also the cause- of
the action is God end in the msjority of the occurrences of thls word, it
is God who ransoms or saves his people.

(c) ?é(l -~ fiygdeem by paying for', Yretridute," "avenge."
. 4

This root oceurs in the participiel form as the "avenger," or "redeemer" (a8 1),
The literal idea is the one expressed in Ruth 3:13, "to do the part of a

kinsman." The idea is a Hedbrew one, in which a Xinsman was obligea to redeem

the mortgaged property of nis dead kin, and if the latter had died childless,

to save the family from extinction by marriage with the widow. So slso the

tdea of an avenger became well-known, for if » Hebrew were 'to do the part

of a kinsmen® he must avenge the death of his kin. "To the Arad of today,

a Highlander of yesterday, or a Hebrew in 0)ld Testement times, it seemed
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as natural for one kinsman to stand by 2snother s it seems to us for one
of our hends to help the other,® (1)

The term is used of Jehovek frequently in the later Old Testament
books, with an early instance in Exodus 15:13, where the people zre redeemed,
i,e, saved by the Exodus. Since God has covenanted with his people, he is
thereby like a kin to Isrsel, end will do &all thet a kinsman should do,
namely, "redsen! Israel., In Psalm 72:13-14 both.;i_%ij and glzidl are used in
regard to the souls of men, meaning, as is so characteristic in the 0ld

Testament, the "life" of man,

(a) X ] —- "jelivered," "plundered," "rescued," Yescaped."
-~y
This root occurs in the Niphal and Hiphsl forms of the verd, and as a
noun is used only in Esther 4:il4 (ﬂé.}fﬂ) in the sense of deliverance,
TT ~
Phe idea of this root alsc is entirely negative, with little room for the

dseper religious meaning.

2.. The Septuagint,

The Septusgint version usesguw® &V as a trenslation for zuj"',
=7
rl'TZ_-). and ,‘_:.YJ most frecuently, but also uses the ssme word occasionslly

in trenglating & , "to slip, set 2t liberty, escape;! for niﬂ' theln,
——é—n,. =7t

assist;" for | [\’” y "to be in health, safety, restoring life: " for E?:) ,
TY T

"tring forth safely;¥ for I" ]u/‘- fone that escapes;! and for:},s:“}!{.- Udelivered.”
. T s ad

But gwhsiv is also used in the Septuagint in trrnslation of more specific

terms such as D—:’%" Ygive food," LD Htrust!, _1_1_:- Menow!!, | lé:l -
see, chose, provided," ;JM yas exalted, was secure,! _,'_'_1_114‘-— “retur:ed,
restored,” and D_L- lyas at peace, was restored,”

Hence we see that the general word vw_ﬁ £1v wes used to cover a

letitude of meanings. So it may be said that in the Septusgint the fine

(1) C. Ryder Smith, "The 3ible Doctrine of Selvation®,
{London: Epworth Press, 1941}, page 35.
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distinction of the Hebrew language between Msslvation' svecifically so-called
and the more genersl terms is obscured by the use of the one word in so meny
varying meanings.

» * . ld
The nouns “ and 1YW ?and ¥ aye rendered UwTvPIg by the
yu" 1 "ty U7 T el

seventy, as also in some cases are the less-related nouns, T [?1:51 -~ Fpsace,
. ¥

prosperity, safety,? “2 ZL[SJ - Mfreedom, safety, deliverence," | {‘ TREA R
: . ¥
Ughundance, wealth, security," légl -~ Bat eage, prosperous' end 1-75‘12§1~

T T .2
"brought fortn safely, escaped, delivered.!

z
In summary we may say that in the Septuagint o—w%gw and its der-

ivatives are used chiefly in translation of words meaning to escape, deliver,

(&
or make safe. It is interesting to observe that Twh g1V does not have the

connotation of thealingh, 25 is so common in the usage in the New Testament, ]

B, CLASSICAL GREEX

We find gu’:Saw and its derivatives uged frequently by the classical
Greek writers prior to the usage made of them by the New Testament. The
pagans had their "saviourg!, and looked for coming "seviours'. They attributed
the titls U'MIT:]ﬁ in ancient times to deltles, as well as to sminent men,
guch as kings, princes, heroes, cr anyone who had been influential in con-
ferring signal benefits upen their country, They even gave the title in ancient
times to inanimate things. So the Dioscuri were the u'w'l"j‘ﬁas of marinérs, as
the Nile was the O'JT:ZE of the BEgyptians because of the blessings it brought,
J. N. Robertson points out (1) that the title U’J”:]E was given by

the Greeks to Zeus (2), Helios, Artemis, Dionysis, Herakles, the Dioscuri,

Cybelle, and Aesculapius (d, 455 B.C.). This usgge, of course, indicates

(1) J. N. Robertson, "Pagen Christs," (London: Watts & Co., 1928)
(2) From the hebit of dedicating the third cup of wine at feasts to Zeus,
proverbs concerning the feast had arisen, such &8s T rpiToV T W crw'r")p; A_, o5

Ig.-rw zw‘r%g s &Qp.v- of all good things there are three.
Cf-Cremer, Mexicbh of N.T, Greek" in 10c, (Bdinburgh: T & T Clark, 1880)




that it was used in a mystico-naturalistic sort of way, being guite remots
from eny vital spiritual connection.

A study of the early pepyri further corroborates thls early usage of
the words, Milligan shows that the title Q"w{f':qﬁ was regularly given to the
Ptolemiez and to Roman emperors. The varilous papyrl assign the term to
Buergetes I, Julius Caesar, Nerc, and Vespssian, while lerding officials were
also so designated, because of their important sosition, (1)

T —

The idea of salvation in the sense of "bodily health!, 'well-being",

or safety" is used by the Greeks much in the sense in which the Hebrew (’zz/
words were used, possitly suggesting that the Greeks borrowed their idea |
from the Jewish neizhbors, Moulton-Milligan give many examples from early >
papyri (2nd to 7th centuries A.D.) showing how sslvation had become a
definite idea in commection with "bodily health" or safety", (2)

Cicero wrote that in his day there was no Latin equivalent for 0"wa qﬁ
as applied to Verres, and in comment says: 'Hoc guantum est? Ita Magnum,

ut Latine uno verbo exprimi not possit. Is est nimirum 'soter' gui selutem

dat", (3)

(1} Moulton-Millizan, The Vocabulary of the Greek Testament',
(London: "Hodder & Stoughton, 1928)
Part VII by Milligan on qWTIe.

The pepyri referred to are very ancient, and tinelr reference to a Hgaviour"
is interesting. "The Flinders Petrie Papyri' refers to Euergetes 1 as
a saviour. This is about 250 B.C. An EBphesian inscription of A.D, 48
is glven 13ﬂ“$ylloge Inscriotionum Graecorum” (Leipsig) snd givee the title ;ﬂ\
to Julius Caesar. The same source mentions a first century Egyptian
inscription which refers to Nero as Savicur. Likewise the title is so
attriduted to Vespasian., The Designation is given elso to leeding officiels,
8s in the "Oxyrbynchus Papyri® (London), a papyrs from A.D. 49-50, vhere a
complainsnt petitions a praefect with the words, "I turn to you, my
preserver, to obtsin my just rights,’

{2) Moulton-Milligan, Ibid, on V‘WTjﬁl’g; .
The common idee of gwT {a as expressed in the papyri is that of "bodily
health", "well-veing', oi Fsafety'. Quotations are glven from 2nd and 3rd
cent. A D, showing that such an idea was still prevalent. "Write me concernirg
your health!, "I asked about your health and the health of your children® are
examples given by Milligan from the "Agyptische Urkunden" (Berlin). "The
Oxyrhynchus Papyril (London) gives examples from the 4th to 7th century of

‘a being used of the safety of kings and lords.

(3) VHow 2reat is thie? So great, that Latin is not able to express it by one
word, This Ls doubtless 2 Deliverer who gives prosperity (deliversnce)."
Cicero, "Werr.", II1:2,63.

- vaw
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The title, "Saviour Gods", was given to Demetriung- Pollorcetes
and his father, Antigonus, when the former restored the Athenlsn democracy
in 307 B.C. The Athenians decreed these divine honors to them when they
were yet 2live, and altars were set up to these Saviours, a priest was ap-
wintéd to attend the worship, snd all people took part in the worship, They
vent out to meet their deliverer singing hymns and dancing, bearing garlands,
incense and libstions, znd as they lined the streets they seng that he was the
true god, for the other gods slept, ?r dwelt far away, or were not, dut he
s 2live, and an active deliverer.(1) So the term was known and used even
this much previocusly to the New Testsment times,

Thus we see thet these words were cormon onas by the time when the
Yew Testament wes written. They hed very crdinary meanings in the classical
usege, until the New Testament writers used them snd intensified their me~nings
by applying the words to Jesus as the Saviour of the world, and es bringing

salvation of a new and complete kind, z spiritual deliverance.

(1) So descrided by Frazer, "The 3olden Eough", Vol. I, p.390,
{(London: Macmillan, 1911). Frazer also gives the =ons descriding
thls, taken from Plutarch, "Demetrius#, 10-13; Athenaeus, vi.62sq.
Pp. 203 sQq.
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C. NEW TESTAMENT TERVINQOLOGY

The preceding discussion has been set forth only that the historical

development leading to the New Testament terminology might be better under-

stood, In the New Testsment Q‘«éof_hf » Q';:;‘T:LO s and U‘u."l"qﬂ!,O. are key
1 i

words of Christisa Theology. It is around them that the whole Christian

message ceuters. Theece words, consequently, have in their New Testament

usage taken on more complete and richer meanings.,

7
(8) Twheiv and §iacwheiv.

The verbal form cccurs in the New Testament a total of 102 time=, about 60%
of the occurences heing in the passive form, This fzet in itself indicates
both the importanze cf this concept in the structure of the New Testament,
ngLi&- the active ag_gnt_. 1{1_3{13_"5?.}(1@ prncess, In the Wew Testamant
th.e word ls used in both tke physicsl (nesative) sense, as well as in the
spiritval (positive) sense, in which sense, we are usually wont tc think of
the word in our usuel terminclogy. The verd o'bflbaw is derived from 5!__@_5_ .
¥safe end sound, snd thus had the physicael conunotation in its original mesning.
However, even ir Greek paganism it coon assumed the metavnysical mesning of
#aofe, sure, certesin', Gradually it took on the more svecifiec idea of
Pdeliverance” and "salvation!, lnoked for in the coming age of bliss.

In the physical sense, the word 1s used of the saving of a perzon from
suffering with disease, and thus takes the meaning of "heal',"make wellV,
restore to health"., This the most common wezge from 0ld Testement times, and

is used by Jesus Himself in this sense very fresuently, as well as by the

Gospel writers. (1)

(1) In the Synoptic Gospels 0"“;.'9 £V 1s used in thls sense in the followirg
presezes: Active sense, Matthew 9:22; Wark 5:34; 10:52; Luke 7:50 (though
anderstood by some exegetes as spiritusl healing); 8:48; 17:19; 18:42,
Passive sense, Matthew 9:21; Mark 5:23; 5:28; 6:86; Iuke 8:326, &0,

s —— St
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Other New Testament usage attrirutes to the word a meaning of resculing

one who is in danger of destruction, or of saving pnysically., This is s2lmos®

analagous to the preceding usage, but it becomes more vivid becsusa nf the
drsmatic need of such deliverance. (1)

The cklef sense, nowever, in which this word is used and muet be taken in
the New Testament usage is that of a spiritual or religious deliverance, such a
ipeclalization being ,vpropriated to the word teken from the seculer world., Thus
ve have a technical use made of the word which can be considered as having two
zspects, a negative and a positive side. It has been noted previously that the
Kebrew words, while employing the Ldea of deliverance slmost universally, yet
conveyed trhe negative idea chiefly, while salvation to something positive dld
not come until the later writers, The Naw Testsment is concerned with both sides
of the concept.

An interesting and a significent observation is that in Acts, the story
of tha beginnings and origin of the church, q'u;!) g1V i1s used only in the passive
sense.

The use of the word in the negative sensa wes to reley the idea of a
deliverance from the judgment forthcoming at +he hand of Messiah, end s freedom
from the evile which hinder the coming of this deliverance. This negatlve use
ig common in the Epistles and is used by Matthew once {1:21) where deliverance

1s from sins ( Q71D TWY dM APTIWY ).

However, the most important use of the word is in the positive religlous
sense, where the zct is not only a deliverance from something dlstesteful, but

also & saving to all the consuruate dlessings of a kingdom establighed by Christ

I's P A -
Eimself. In thie sense ywHerBai and éw{exw@m L1 TYWY ggu-u\gfuv TOV
N = - ’ T
Qjﬁ are used prectlcally synonomously. .hen Jesus geid, It is eraier for a

cemel to oo throngh the eye of a needle then for a rich man to enter in the king.

gﬁgheeven," the disciples inguired, "Who then can de saved?!

(1) So used by Synoptists in Matthew 8:25; 14:30: 24:22; 27:40; 42 tis, 49;
Fark 13:20; 15:30; 15:31; bis, 2nd Iuke Z2:70 bis, 37,39, Of physical life:
Matthew 16:25: Mark 3:4; 8:35; Luke 6:9; 9:24.
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{Matt, 19:24-25 and parallels in Mk, 10:25-26 and Luke 18:25-26}. In Johannine

¥ r'd
terminology the similarity is shown between Q’wgevéu; and gw‘qv WV oV Ex EAY

in that femilisr passage (3:16~17) where Jesus tells Nicodemus that Uwhose

believeth on Him....should have everlasting life," and that God's son ceme not to

condemn the world "but that the world througb him might be saved!, Thus entrance
to the kingdom and salvation are coincldent.

Another interesting approach to the study of q‘u’;SnV is in relation to
tke time of this salvation process, Selvgtion begins in this life, for one who
believes in Christ is delivered from guilt of sin, error, and turmoill of soul and
receives the grace of God giving peace, patience, approvedness, hope and fellow~
ship with God through his empowering love. In Acts three tenses of "saved! are
found: "nave been saved', Yare being saved', and "shall be saved!, Tuls indicates
that salvation is not a completed act in this life, but isg rather o process, by
voleh God works out his purpose in man. (1) It begins in thils 1ifs, but its eyes
ere directed towards the return of Christ with its ettendant blessings. It is
both present and eschatological, Verious modern writers emphasize one aspect
alrost to the exclusion of the other. But certalnly botn aspscts zre included in
the salvetion as the Scriptures picture it for us., {2)

'4
qu-v‘wgllv sccurs hut twice in the Synoptists, in Metthew 14:36

snd in Luke 7:3, mesnlng to Ypreserve through!, "4o bring through safe or "to
keep from perishing’, In both instances it is used in relation to physical illness.

The preposition but emphesizes the completeness of the act.

(b) u-u;T:]f

T™ie title is & favorite of St. John's, and also freouently occurs in the Psuline

Svistles. It is apvlied to God as the author of salv.tion, and to Jesus Christ,

(1) Salvation is spoken of rs a present possession in Matthew 18:11; Luke 8:12;
19:10 in the =ynoptics Gospels,

{2) The saving is regarded as a thing still in the future in passages as
Metthew 10:22; 24:13; Mark 13:43; 8:35; 16:16; Luke 9:7°4; 9:56; 13:23.

F——_—— - -
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through whom our salwvation is effected. Of the Synoptists, only Imke usas %the
word, once in Mary's Magnificat, my spirit has rejolced in God my saviour®
(1:47), and one in the angels! song, "there is bora to you this day a seviour
which is Christ the Loxrd", (2:11) the former referring to God and the latter to
the newly born Christ child. Westcott points out thset thig "title 1s confined
(vith the exception of the writings of St. Luke) to the later wiritings of the
New Testament, and is not found in the central group of St, Paul's Epistles®,(1)
This absence in the early writers may indicate that Christ was not commonly

kiown by this title until the early church had had some time to develop the oral
tredition, Since in previous usage the term 0'1.51':” had been in connection with
various human dellverers and grest men, the BEibvlical writers possibly wented to
avold this connotation. In the 014 Testament, the word Saviour is most fregquently
joined with the genitive of the object. Oremer in nis lexicon suggests that the
rare employment of v«:‘rjlg with reference to God 1is owing to 1{ts employment in
profane Greek as a name for Zeus, (2) while classicsl CGreek used the title in a
definlte and comprehensive meaning, Paul uses it especially in the pastoral
epistles to denote the Christian idea, It required some time for it to de
sppropriated as a definitely Christlan term. We heve previously noted that it
hed occurred frenuently in earlier times in relation to kings and rulers in the

(reek and Romen world,

(e) VWT:}p}/D. -~ Used only four times by the synoptists. .
T™is term, alsc, was slow in being used 23 & Christian term. Of the synoptists,
it is once again only Luke who uses it., 1t has been noted that in Classical Greslk
the word was well=known ss relating to sefety, welfare, or a life secure from evil,

luke uges it in this sense (1:71) as a deliverance from the danger of enemies

AV
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(8§ f'xéng ). There 1s some doubt as to how much is meant by Jesus in his

vord to Zachacus {(Luke 19:9), "This day is salvation come to this house'., While

{1) Westcott, "The Epistles of John" (London: Macmillen Co., 1905) on I John 4:14
(2) Cremer, op.cit. in 1c.,




rany would understand this only in an ethical sense, it seems most probably, as
v¢ remember the entire pericope, thsat it is much more. Wilhelm Wagner in a
clessic discuscsion of these derivatives of Q'\:;Sz\\/ adduces that this substantive
mst speak of deliverance from spiritual or eternal death to spiritual and eternal
life, with pa;-ticular ermhanis upon the positive slde of the matter. He concludes
bls discussion of the passage referred to above by saying that "surely EJ“QL
inv. 10 means a leading from spiritual deasth to eternal and spiritusl 1life,
necessltating the convietion that wwr :IEI’& is also from such death to such 1life,
The selvation with which Jesus antered the house of Zachaeus will ssy: 'Today is
life brought into this house, religioc-moral life and eternal life'. (1)

luke definitely uses the word in the technical Biblical sense of Messianic

selvation as "the horn of salvation! ( m-:kqs u’w‘rﬂ?las- imagery teken from Iea.49:8)

{2) and "cnowledge of salvation . . . by the remission of their sins", (3)

de see that this Q’wT:]ﬁl'& s although appearing very rarely in the synoptists,
does bear the Christian connotations of a life of secured happiness with all the
bessings and benefits which will consummate with the visible return of Christ,
The rest of the New Testament conclusively tears thls out snd greatly expands

the idea.

UWT"{PJOV‘ 1"0, s the neuter form of the substantive, is used twice by
L1 haf

Iuke, given once by Simeon in e religious sense of He whom embodies this salvation
{2:30), and once by John the Erptizer, where it is a guotetion from I1s8,40:5, and

sbore the meaning is the Old Testament eschatological sense, as that decreed by

fod (3:6).

(e) Related Words

Taere are several words used in the New Testament in = sense very close to cru';ggjy

and 1ts derivatives. Most commonly they are used in a narrower sense, but do give

(1) llnelm Wegner, "Uber Q'u':hzw Und Seine Derivitats in Neuen Testament',
Zeitsenrift Fur Die Neutestamentlische Wissenschaft, Vol., VI, 1905, P.225.

(2) Inke 1:69

{3) luke 1177
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& deeper insizht to our root idee, and way perhaps ive 2 wider breadth to the
raln concept, None of these analagous words ls used by the synoptists, .30 we
shall only bdriefly mention them.

/
avrk: AvTpov is used only in II Timothy 2:6, and meens that which Uis

given in exchange for s~nother as the price <f his redemption" (Thayer),
‘BﬂO'L\;TﬁWTIS occurs freauently in the sense of redemption »r releasing on
payment of » rensom. (1) 'o.uag&'sw is sometimes used in a figzurative sense,
vherein Christ is sald to have purchased his cisciples, so that they become his

J ‘.
own property. (2) The more intensive form of the verb, E.g- o.got q:’)w + s used

by Paul in Galstions 3:13 and 4:5 in the sense of redeem or buy froum. éA £V 9&9 ow

also shows e deliverance in the form of a2 setting free, or liberating and is so

P .
used by Peul, (Z) TJresL Wolews occurs only in Acts 20:28 and has the sense of

. /
preserving, protecting, or keeping safe. KMaT Q‘\(\Q’U‘UW and KaT 0)\)#&5 q are

used by Poul with the idea of "reconciling these estrenged”. Thus it comes to L
rean a receiving into the favor of Gnod. St. Paul argues that God has surely done
this as seen in nis non-imputation of man'’s sins, a2nd that he has given thils
doctrine of reconciliation into the souls of the preachers of the Gospel (II Cor.
5118sq. ). (4)

All of these words lend their contributions tn the larzer concept of
salvation., ZEach is but 2 segment of the larger and more inclisive ideas, But they .

do help to smphasive the fact that the early Ohristien Church sincerely believed \

in the sericusness of sin, 2¢ well 2¢ in the escape made possible from this

”~
slavery of sin through their U‘wT:qﬁ .

(1) Cf. Romans 3:24; Ephesians 1:7; Hebrewe 9:12; and I Peter 1:18,

(2) So in I Corinthisns 3:20; Romans 5:9; I Cor. 7:23: II Peter 2:1 and Rev.5:9
(3) Romens 6:18; 22; 8:2; ~1, Cf, Jonn 8:75 etc,

(4) Also used in Romens 5:10, 1l; 11:15.

[LT e,
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CHAPTER II

THE PREVAILIXG IDEA

From s study of the etymological background of our words, we nave
been shown thet the prevailing idea set forth by the words and their usage,
is one of deliverance, restoration, reinstatement, or prosperity. Can we,
therefore, conclude that the most prominent idea with reference to salvation
as set forth in the Biblical records 1: one of deliverance?
Many attempts h-ve been made to show how from sarliest times one of
the problems of man has been, How may I escape from this present evil world?
This cencern of man supports the Biblical description of man's fall, and the
presence of evil in the world, In some manner man must be led through this
maze and find some place where the evil will not molest Enim.
The purgpose of God in creating man wag that he might be hlessed
forever by fellowship with God, Sin has disrupted this fellowship, and has
30 affected men that even his mind and will are incompetent to lead him out
of the dilema, He needs help. He needs guidance. He needs enlizhtenment, He
\
needs a saviour. ’
It was not strange, conseauently, that men early surrendered his own
vlans and accepted such leading frnz the supernatural. As God gradvally
revealed himself to man in the 01d Testament, a seving purpose for man became
apparent, There was the possibility of being restored to this intended stste of
fellowship between God and man,
Now all this seems very apcarent, and perhaps even unnecessary to
state, But eince use of the term "salvation' has seemingly degenerated its
meaning, 1t 1s well for us to recall this to mind, Salvation today nas come
in many quarters to mean a state of zdoption, whereby the wings of the church
are raised in benedliction over one who wants "to get! somathing he hes been

told about, and gets salvation as a reward for nhls obedience to the church
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in one manner or another. The idea of reward for ethicel awareness 1s very
strong within meny churcn circles. To be "savesi" 1s to be "0.K.ed" with the
stamp of avpprovel of the church. Salvation is the opposite of condemnation,
or being on God's side rather than on Satan's, Salvatlon 1s sometimes thought
of 2¢ the function of Christ alone, and a tri-theistic view results.

These ideas are in part true. But the main and prevailing idea of
salvation as we learn of it through the scripture is "deliverence from"
and a ”ije_;lgz;ation to, It is nelther entirely negative nor entirely posltlve,
t mist be both'.‘h_lt is not entirely for the present, nor entirely for the
future.

'l’her‘e are those who understand salvation in one way or the other,
Different emphases are made, Zernard Welss, for exemple, maintains that
sslvation has everywhere & purely negstive meening. " . . The syeeches of
Jesus ... presupvose the ides of YwT ; as one well known, so that in the

deliverance oxpected in Messienic times, only 2 deliverance from destruction

or from death can be thought of, " (1) Sslvation is thus salvation from with
little regard for salvation to. That it anywhere in the New Testement exzpresses
the positive idea of eternal happiness in Hessish's kingdom, Weiss calls an
"absolute unvrovable assumption,

Another more modern writer would emphasize the "socistary! nature of
sslvation. C. Ryder Smith sporocches the whole idea of salvation from the
psychological point of view, and contridbutes much to Ziblical theology by
tracing through the Eible the cardinsl elements and truths of salvation, one of
wiich he explains guite thoroushly is fellowship with God. This very fellow-
ship makes it societesry, by waich term he mesns the character of human nature
as both individual snd corporste. This fellowshin is possible only because of
the new life which Christ brought into the world, for he was "like in all
things as we are, yet without sin®. By a thorousgh study of Eidlleal sources

a valuable contribution has been made in interoreting the Biblical idea of

(1) Bernard Weiss, "Biblical Theology of the New Testament"
(Edinburgh: T & T Clerk, 1883), Vol, II, p. 358
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salvation, although intentionally quite oblivious of the historical formulatién
end development of dogma. (1)

Otner zpurosches have been made to the subject of salvation, such as
the naturelistic. Man is made the searcher sfter some escape, 2nd from the
previous heathen develovments finally stumbles upon a still nhigher development
in the Christian ides of salvation. So Minear gives the origins of the Christien
vlews of salvation, and brses the whole scheme on a groundwork of reward., {2)
Rewaré certainly has e place in the Christien salvetion, but cannot be inter-
preted as helng slone causal. The universal goal of #11 religion 1s deliverence
from evil ond attainment of permanent good, In Christianity this enduring good
13 fellowship with God.(3)

We beliave that there must bde an interplay of these two ldees in a
proper understanding of the Biblical concept of salvation. There must be a
deliversnce from evil, a spiritual deliverance, and thus & state of fellowship
with the One who is sble to save and deliver sinful man, Any attempt to make
pen the succe«sful originator of the plan of deliverancs, or the executor of it,
mist be found wanting when weighed in the scales of Biblical teaching. The
only salvation which deserves the neme in its truest sense, the salvation which
was from the first sssociated with the name of Jesus, is selvation from sin to
righteousness., It involves 211 the ideas represented by the various words used
and the shades of meaning intended in both the Hebrew and in the Greek. It 43 a
deliveriﬁgn~from bondage in sin to communion with God. It is a giving of health
--changing & cancerous, distorted, e¢inful heart into a healthy, God-loving heart.

It is & releasing--from a helpless victim to a shering pertiner. It is the

(1) ¢. Ryder Smith, op.cit.

(2) Paul S. Minear: '"And Great Shall Be Your Rewsrd!

(Yow Haven: Yale University Press, 1941.) Pamphlet from Ph.D. Thesis.

(3) An interesting =tudy is made by Charles S, Braden in "Man's Quest for
Sslvation," (Willett, Clark & Co. 1941, New York) in which on the above
nasls the various salvation ideas are classified into types and compared
as to worthiness of goal, extent of dependence upon divine power, etc.

His disappointing conclusion is that Chrigtianity ras en ethical excellence
smoung the world's religions, and rests its claim for supremacy on this fact.
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bringing back of the separsted soul into that union with God, in which it may
recover all its lost joy and power end life. Thus we see how appropriste is
the ehoice of words, one of which denotes restorstion to bodily health, A
saved soul is a2 heslthy soul, restored to the exercise of i1ts normal functiocns
end rejoicing in this recovery.

e notice in incidence that there is here a great difference hatween
(hristianity and all the other world religions in respect to the origin of
salvation, In all the non-Christisn religions man tries by all his powers
to reach (God and thus find deliverance or salvation from the present world.
Bt in Christianity, it is God who is reaching down to men and provides for
his salvation. In Christianity all blessings ere sscribed to Cod, and they
came to man becanse God hes purposed they should come, Thus God's purpose
«ith men throughout the Biblical record is a szving purpose--a purpose of
grace,

This then is the salvation motif that is the framework of the Biwle,
God loves man in spite of man's desertion of him and provides the means
and the method whereby man may be delivered and dbrought into fellowship with
God.

In the subseguent chapters we sha™ ! attempt to trace the development
of thlis idea through the sacrad scriptures and see how thls fundemental idea
wags expanded, and prrticulerized as God worked ocut his saving purpose with

ran,
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CHAPTER III

THE QLD TESTAMENT

tigy soul waiteth, not for the salvation of Gideon
the son of Joash, for thet is but tesporal; not
for the salvation of Samson, for that is trans-
itory: but for the salvation of the Messiah the
son of David, the salvation which thou hast
proamised in thy Word to accomplish for Thy people
the children of Israel: for this Thy salvation
ny soul waiteth; for Tuny salvation O Lord, is

an everlasting salvation.®

(Targums! parasphrase on Cen. 49:8,

"Lord, T wait for thy salvation").
From %eil Commentary in loc.)

The record of God!s relation with man begins with the 014 Testament.
In order to understand winat the writers of the Synoptic Gospels rneent as
they wrote of selvation through Christ and deliverance from the evil, it

is necessary for us to find the antecedent ideas in thz Old Testument.

L. Generel Charscteristics

Tt can be rightly seid that the Old Testement is a composite history
of the salvation of Ged's people. This deliverance hed very crude beginnings,
but the idea grew by leaps and bounds as God revealed to his people more of
his saving purpose with man. With this unfolding of God's very nature there
was & concomitant growth in the ethical and religious nature o the idea of
deliverance, which reached the crux with the ilew Testament record of the birth,
life, e«nd aeath of the Deliverer.

God, however, worked throﬁgh nen, as well as through his saving
miracles., 8o Israel!s history is also a history of saviours, or instruments

of the divine salvation, even though they were human. But behind these men




it is still God, wio is ime origin of salvation. Sor in every age, in every
neea, God provided saviours, or leaders. From the beginning of history as
recorded in the 0ld Testauent this deliverance ceciae to be recognized as an
act of God. It was Geod who :cted and .ade the escape or deliveroncs possille.
To chivose & hunen to o tivine Saviowr was apostacy, for it was Jehovah "wao
hinself s.vetn you out of al. your calaaities and your distrecses.”
(Tsainn 10:19).

(1) Tt was material.
In the ewrly history of Yorael the ides of deliverance is traced beck to
the Fxodus from [Lgypt. This great event for God's people dia play a very
important role, Jor the {irst time Go: opedy manifested his seving purpose,
end the place of the Chosen people in the history of the world. The event
became symbolic of something greater to come. There might be «fflictions,
sufferings, temptations, and oppression but God had showeu his saving purpose
and would show it wgiin., The Lixodus wius a physiceal and historicel event,
but it pointed to something grester. The deliverance wis materisl, froa oppressing
physicel conditions. Imnediately following the Exouus salvation e#nd Seliverance
became precbicnlly synonumous.

The nhope for vhich Israeyéow hoped wus for « good and @ lon: 1ife
in ¢ prosperous Pzlestine. Tiie Proalsed Land held the eyec of Isreel on the
future. {Deuterono.y ~3:1:1-14)}

{2) it “es temporsl.
Anotaer early idea of sslvation in the CLd Testzuent closely related was thut
the aellverance was teaporel. This goes hixna in hend will the prececing
characterivtic, Jor if bthe uellverance vias frow matericl duogers nd evils,
it woul.. be aleo teaporal. Tuc "soul" when mendioned es the object ol
protection in the Cli Testument generally means little more than physical
nlifev, Tt was for this Life, ind hed very iittle to czy for Lie 1lifs to come.

The leter prophets wna anocryphel writers aevelopei this idec. in due tirme.
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Since the evils were considered to be teaporal =nd onysical evils, it was

only logical that s:lvation should be concerned with this life. Usually
salvalion is the aeliverance of TIsrael frou the oppression of its cnemies,

from nationsl plagues, ~rom internal dissensions, or from suviugation of
conquercrs., Somewhat infreyuently the deliverance is thought of &s deliverance
from individuel or national death, as Psala N8:19-20, "God is unto us a God

of deliverance; and unto Jehovah the Lord belongeth escape from death.”

Death was thought of es terzinuting the relation with God and the blessings
derived therefrom end thus vas the chief evil of men. But death ena its
included evils was conceived of es beinp worked by Gndls wrath, #nd so
srlvation was : 1lso sought from this wrath (Joshus 7:26, etc.)

Knowledge of God elso nas & condition giving happiness. Go in
Isa, 11:9; Hub. 2:14; znd Jer. 31:34 knowin, God is cophiasized. "Knowledge
of God, ia fact, is one of the biblicel synonyms for selvatlon; and in» this
lies the unigqueness of the Bible zmong all the !'Sacred Books of the Fast.!
Tt is not » aGiscuisition; it is the record of #n experience, g:ined in actu: L
fellowship 1iith God.n(1)

The "tLis-worllly" idea of the Febrews .y be seen ‘rom their ides
of Sheoi. MNo selvalion could be expected in thet vaecue end shadowy ¢ terworld,
the cbode of the dead. It is conceued thet the lelor writers, as ia Job,
<ive & hope thet God will aeliver after the present body is gone to dust, end
that thers is & greater One who is alive to vindicate the just. Tt wili be
subsequently noted that later in the Old Testament spiritusl conditions
became necessary for the fulfilluent of these promises of deliverance, the
most striking condition being morzl obedience to the will of God.

we recognized thet it is very dilficult to draw a gharp line of

demarcation between the temporal and the futuristic ideas of deliverance,

(1) Hastings's, "Cyclopedia of Religion wnd Ethics,"
article by T.B. Kilpetrick on "Salvation™, Vol. XI, p. 113.
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as well as between the material and spiritusl deliverance. In many passages
which appear to have purely temporal intent, we must allow for an eschatological
tenor as well.

It was recognized before long that Palestine coula not be the only
hope for Isramel. It was found thet Palestine was insufficient for the enjoyment
of God's gifts, and for perfect fellowship with him. Qutside forces gave too
much polestation. But it was not until guite late that an “"other—worldly"
view was expressed, as in Isa. 65:17 and 66:22, where a new heaven and a new
earth are promisea for Isrsel.

(3) It was national.
1Salvation i8 of the Jews" as a nation because God has chosen them. This social
salvation is the great contribution of the pre-exilic period. The individuel
belonged to a society, and it was this society that God has dealt with in
his saving manner., The Jewish ideal for mankind was to be realized in a social
organism. The secret of Israel's national salvation was in the fact that God
had selected them in a very special way, and had given them special promises.
The idea of national salvation was later shattered by the prophets and in the j
Psalter where individualism came to the fore. Salvation had been experienced
by the nation, and the nation lived in this memory, and gained from it con-
fidence and strength. The promises were given to the nation, the leaders were
given to the nation, and all members of the nation included themselves in the
proinised deliverance.

Therefore it was that even thougn a msn were righteous he could lose
his salvation through the fault of others. A father could bring a curse upon
his children or a king could bring trouble upon his subjects. (Cf. IT Semuel

21:1-14 and II Samuel 24).

The idea of national deliverance was not able to survive the Exlle.
Then the nation lost its importunce and this gocial salvation had to give way

to a personalized salvabion.



i24-

(4) The Exodus was a prefipgurement of the greater salvetion to come-——

& redeemed humanity. Israel learned of God through his saving acts, and the
Exodus guaranteea the Hebrew of future fevor upon his nation. The nation was
not particularly righteousngss, as far as we know, when God led thenm out

of Egypt, and so this selection must have a great future purpose. Out of the
oppression came victory. Out of the night cawe the light.

God's mighty miracles further showed his saving purpose, as well as
his almighty power. It showed Israel's particular election. Especielly is
this saving purpose of God important, for it showed Israel thet these acts
were directed towards some specific goal, and that Israel could attain to that

goal only by obeying Jehovah, who was Lord and Jaster of his chosen people.(l)

(1) Cf. Class Notes on "The New Testament Interpretation of lHistory*,
Lectures by Dr. Qtto Piper, 1941-42, p. 9

e A T
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B. Individualigm —— the gift of the Exile.

It took great revelations by God, as well as many teaching miracles,
to show the people of Tsrael that salvation was an individual matter. Ref-
erence has already been made to the social idea of salvation prevalent and
general in the pre-exilic times. It is true that the Psalter reveals that
there were exceptions wherein the individual's relation to God was felt, but
the general pre—exilic idea was that God had chosen the nation, saved them out
of Egypt, given them the moral and ceremonial law, and had chosen for them
leaders and prophets. As a group they hud been delivered from danger, and as
an entity the nation longed for future deliverance and bliss in the Promised
Land.

It took an act of God, difficult for Israel to understand, to reveal
selvation as a personal and individuval responsibility. In pre-exilic times,
Godts saving purpose had already been repeatedly seen and by some few under-
stood. God had again and again showed deliverance, and Deutero-Isaiah and
other prophets keep this in the fore. To the Israelites their history had
been one of successive acts showing the saving power &nd purpose of God. The
prophets pealed forth the message that divine help and future deliverance is
conditioned by Israel's obedience to God and his will as revealed in the law.

But after the exile, when the nation had no longer any power, the
futility of sacrifice ana cultus were seen and even obedience to the law
seemed to lose its vulue. This is when emphasis on personal feith became
paramount. God himself must implant a heari of flesh to replace the hardened
heart of stone. (Cf. Ezek. 36:25 and Zech., 5:5-7), Out of the intense anguish
and suffering of the exile came the glorious truth that God was purposing
something for Israel thet was infinitely grester than material values- God's
relation Lo the human soul. God was everywhere, and fellowship with hia could
be maintesined under any conditionms. The covenant had been given &s a personal

bond between God and his chosen nation. But now the covenant relationship
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passed to the individual humaen soul, since the national 1ife is broken, Wnere
d dwells, there is sslvation. And CGod dwells in individual nearts ss well as
in the nation.

Just as the contribution of pre-exilic days to the idea wes the social
or netional salvation, so the post-exilic complement is the idea of individual and
personal salvstion and personsl responsibility to Ged. Passages emvhasizing
personal respongibility are Deut. 24! 16; Egzek. 14:12-20; chapter 18; Z3:1-20.
Izekiel said that twenty-five people could defile 2 whole nation (8:186).

Thus it was only to be expected thet when personsl sslvation became
vroclaimed, trat the deliverance referred to should be concerned not only with
this 1ife, but also to the blessings bestowed by God in the future life as well.
de find in the propnetg and the psalms this eschatological idea is set forth, and
informs people of the greet final deliverance, with consequ~ent blessedness.(l)
Eut this final deliverance was directly associated with judgment. Recompense for
sin must be meted out, but the conseouence of this impending judgmernt will be that
Jehovah will show himself as a Saviour, but only then to the feithful remmant.

Isaizh combines these two elements when he says (35:4), "Your God will come with

vengeance . . . he will come snd save you." The prophets snd Psalms link this
judgment and salvation directly with the promised Messizh, who shall carry out the
deliversnce and bestow the blessedness.(?)

It may be said that tue prophets contributed mainly two things to the idea
of galvation, First, they intensified the conceptlion of 2 future salvation to
come with its bestowal of blessings. Secondly, they increasingly s$ressed the
necessity of the individual responsibility in relation to God. #hile the earlier
Israelitic ides of salvetion hed been princivly netionsl deliversnce, the prophets in

post-exilic exhortations zppezled to smaller units and particularly to individuals,

(1)Passages referrin- to this sre Isa. 12:12ff; 45:17, 22; 49:8: 51:6; 52:i7; 56:1;
Jer.23:6; 33:16; Micah 7:7: Had, 3:8: Ps, 14:7; 35:4; 74:12; 85:8; 98:2,3;
109:27; 32; 118:15,21.

(2)E.G.Psalms 53:6; 14:7; 59:29,35; 106:47; 132:16; Isa.25:9; 45:8,17: 46:13;
43:6,25; 51:6; 5A:1; 61:10; and 62:11.

Al
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C., Faith.

The outstanding contribution given by the 01d Testameni is that sal-
vation in all its aspects is the work of Jehoveh for his people. Man needs
to be saved. Only Jehovah can effect this salvetion, and his salvation is the
only one the 0ld Testzmenl hes any interest in.

Conseyuently, God had to show by verious means the uniqueness ol His
position with his people. Hore and more Israel learned and understood this
saving purpose of God. Man's attitude to this work of God was one of faith and
obedience. Individual faith became the essentiul attitude of man towards God
in respect to salvation. In order to believe in God and the salvation he
promised for the future, man had to know God through his previous revelations.
So the duty of man then, as in our aeon, was to know God that he might the
better trust in him.

Faith in anything but God thus became idolatry. Isalsh denounced
seeking aid from other nations (30:1-5), while putting reliance in any humen
skill is also denounced (II Chron. 16:12). Jeremiah wrote against Israel's
forsaking Palestine through fear (ch. 42), while Isalah again demands obedience
and confidence in God in complete pessivity (26:20). Any doubt of God's
saving power is sinful.

Other positive fruits of salvabion are used as its synonyms elsewhere.

For example, righteousness, "let them bring forth salvation, and let righteousness

spring up together," (Isa. 45:8; cf. 46:13, Deutero-Isaiah usesPTXor {Ip TY¥
v T v.

as practically equivalent to iqu:, deliverance, salvation, as in 46:13, "I

will bring near my righteousness; it shall not be far off; end my deliverance

(selvation) shall not terry." Dodd says of this use: "HerejjpTYis no longer
y¥

the yuality of a person, whether the subject or the object of the action, but

1t is the action itself.t (1); 61:10 and 62:1) light, "I will also give thee for

(l) C. H. Dodd, "The Bible and tne Greeks," (London: Hodder and Stoughton, 1935),
p. 48.
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a 2ight to the Gentiles, that thou mayest be my salvation;" (Isa. 49:6)

blessing in Psalm 24:5, "He shall receive the blessing from the Lord, and

- ——

righteousness from the God of his salvetion." Favor is so used in Ps. 106:4,

*Remember me, O Lord, with the favor that thou bearest unto thy people. O

— e ae e e

visit me with thy sslvation.®

All of these exasmples show how it was a personal relation and a
personal faith that was required of men. He must know God to partake of
these blessings. And he must know him as a saviour to be saved.

Tt is true that many even in the later history of Israel never dis-—
covered what this salvation of Jehovah really meant. Some saw in Jehovah

only the Deliverer from physical and temporal dangers and evils. Others suw

God only &s the saviour of Israel and not of the individuals composing Israel.
"Some scholars maintain that the greater purt of Israel never discovered

s nobler salvation in Jehovah than Moab found in its god Chemosh. This applies,
however, to the fpolitical! rather than the 'spiritual’ Israel, for there

(1)

was elways & 'remnant! in which lay the true heert of religion.

(1) §. S. Waterhouse, "What is Salvation?" (London: Hodder & Stoughton, 1932)
p. 181
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D. Moral Law

Jehovah gave his law for e purpose--tc help his people know his will and
to set a moral standard for £hem. However, even though God demanded strict
obgervance of this law, the mere keeping of it was not all that was required.
Externsl legalism was a common error of Israel but the prophets denounced it
as being no guarantee of salvation before Jehovah. Amos said, "Hate the evil,
and love the good, and establish justice in the gate." (5:15), while HMicah
said (6:8), "He hath showed thee, O man, what is good; and what doth Jehovah
require of thee, but to do justly, and to love kindness, and to walk humbly
with thy God?" Thus it is seen that it was not mere externazl legel observation
of the law that was important but that the motive of conduct was determinative
in the sight of God.

On the whole it can be said that repentance for sin committed would
remove the guilt of that sin, if that sin was not repeated by a contrite
heart (II Samuel 12) or if the sin be wholly abandoned (Ezekiel 18).(1)

First after the law was given to Israel, it was thought that man could
and should keep it in all respects (so in Deut. 30:11-14). But a great dev-
elopuent had occurred by the time of the prophets. Jeremiah records the new
covenant God made with Isresel in respect to the law (31:31-34), "I will put
my law in their inwerd parts, end in their heart will I write it; and I will
be their God, and they shall be my people." This was a great advance and
prepared the mind of Israel greatly for Jesus'! interpretation of the law,
although it must be remembered that certain groups of the Jewish rabbis ingisted

on maintaining the most rigid literal interpretation of the law.

(1) An interesting exception is found in Joshua 7, where violation of the
law was immediately punished by death, despite repentance of the committer.
But this is unique in the 01ld Testanment.
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B, Sacrifices.

The cultus of the Jews is given a great amount of space in the 0ld
Testament. Did it play any definite part in the salvation of Israel or did
God set forth the regquirements of sacrifice so man could assist in his
salvation? One finds great difficulty in analyzing theologically the place
of sacrifice in the 0ld Testament, Suffice to say here that God only through
wercy allowed a repentunt sinner to be forgiven of his past sins. This mercy
also allowed other means of explation, chiefly of interest here, the sacrificial
system. The sacrifices must be understood as being important in the 0ld
Testament because God had commanded them, and they thus helped the Israelites
in their relationship to God, even though tc our twentieth-century eyes they
seem inadequate and useless. The performance of the 0ld Testement rites is
illustrative of a greater sacrifice fto come, and prepared the Jewish mind for
such an event. Here it is that the idea of the suffering Servant of Deutero.-
Iseiah becomes so important, for the mind was prepared by this realization for
the supreme sacrifice of the Messiah himself.

The law regquired that for the majority of sins a sacrifice be made as
part of the act of repeantance. An antecedent necessity, however, was the
reparation be first made to the injured neighbor.

The place of sacrifice in the plan of salvation was variously understood
by the prophets. Ezekiel teaches that they are one of the essential means
of salvation, and at the rebuilding of the temple the prophets Haggal and
Zechariah zlso mske the sacrificial system a Maust" for the people. Malachi
also keeps the sacrificial system in the foreground, Jeremiah, however, has
little use for the sacrificial system, but rather emphasizes the obedience
to the voice of God (7:22). The greatest danger of pre-exilic Israel was to
regard the sacrificial system so highly that personal morgls suffered as

& result.(l)

(1) E.g. btke peace offering became & drunken revel, as similarly in the
N.T. the Lord's Sugper had become_as Penl writes against in I Cor. 10.

sa. 22:13 and Proverbs 7:il4l.

POy ———
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There is no doubt that sacrifices helped meny Jews to nourish their
communion with God. In post—exilic times the Jews most probably did not think
of sacrifice as availing "ex opere operato."(l) The prophets would not allow
them to have such an externsl idea of religion. But the system did aid in
spiritual development at the time, nevertheless, but only as an aid. Many
psalms menbtion how sacrifice hus aided the people during trying times,

(Cf. esp. 66 and 118) in meintaining their faith and trust in Jehovah.

The danger involved which probably became a real hindrance was that

by mere external observance some laid a claim to salvation, and went no farther.

F. Ritusl Law

We need say but little concerning ritual law, for its influeunce upon
the idea of salvation in the 0ld Testement is not so prominent, and hss
already been alluded to. The ritusl law required that the Jews abstein from
certain acts, and from eating certain foods in order to remain in a ssving
relationship with their God. Exceptions to this law became moral duties
in specific cases, as for example, the burying of the dead, but then again
certain definite ritusl means were provided, purification granted, and the
exception permitted.

However, the whole matter of defilement, while certeinly greatly
respected by Judaism, was not an integral part of their religion, but rather
auxiliary to it.

How, then was it that God provided for the selvation of his people?
Why did he covenant with them? Here we also see an interesting development
in the 01d Testament. In the esrly times God's saving power was revecled to
Israel, because they were his particular, chosen people. They are covenanted
one to another. It was not & metter of how righteous the- people were, but of

their peculiar relation to God, as his elect. This was the basis of Israeltls

&) Cf. discussion of this subject in Smith, op. cit., p. 85

{
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deliverance from Egypt with Moses' leadership, and no merit on their part
had any effect upon the deliverance. '

However, in Judges the declaration is made that Israel fell intos
disaster because it sinned and when it repented, it was delivered. This moral
bagis of deliverance was not seen in the Exodus and earlier episcdes.

Another morsl basis of God's salvation of man is found in the story of
Lot (Gen. 18:23-33), where sinfullness is the bagis of the destruction of Sodom,
and righteousness the basis of escape. The story of the flood and Nozh is
anelagous (Genesis 7:1).

In the body of the 0ld Testament, however, and especially in the
prophets and Deuteronomy, two ideas are interrelsted. First, if Israel is
suffering, it is because Jehovah is punishing her for her sins. Secondly, if
she repents and turns from her sins, then Jehovah will save her. The relation
of these two ideas is not clear, but the predominant melody that is lofted
through the Old Testument pages is that Jehoveh will eventually save his
people. So it was with ﬁaniel and his rescue from the lions.

Further, God will save righteous men from suffering for the very
reason that they are righteous. This idea occurs only infrequently, but in
meny different periods of Israel's history.

’ Finelly, and this is the highest development in the 0ld Testament,
he will save a repentent sinner from his sinfulness. We find this in the
deepest of the 0ld Testament thinkefé. As long as sin was thought of only
as an cutward act, this idea was impossible. But when sin came in the later
writers to be understood as-the inward motive as well as the oubward act, then
God could save man from his sinful attitude, and this is the highest Old
Testament development, a direct preparation for Jesus'! teaching of sin and

(1)

forgiveness.

(1) ¢r. smith, op. cit., p. 35-36.
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In summary, let us compare the 0ld Testament experience of salvation
with the relative New Testament conception of sslvation. Oehler has epit~
omized the comparison as follows:

®The 0ld Testanment experience of salvation differs from the New
Testement concept because there is

(a)} no permanent state of reconciliation,
(p) no indwelling of the Spirit,
(c} Conguest of death and everlasting life were not affected."(l)

A fuller discussion of these points will be found in the subseguent chapters.

(1) Qenler, "01d Testament Theology", page A6Ll.
(New York: Funk and Wagnalls, 1883)




CEAPTER IV

BETWEEN THE TESTAMENTS

The usege of waqfi'q and q'wlm in the literature between
the Testaments doés not vary greatly from the latest 01d Testament usage.
However, the apocryphal and pseu%fpigraphical writings contributed more Q%/
deéfiniteness to the ideas alreddy prevalent. The idea of God hed become |
more transcendent, but in thig very fact lay a danger, for it became very
témpting to intellectualize God. In 2 pumber of the apocryphal writings
Hgalvation! is still used in the sense of present material deliverance. ’
(l)The general tendency is to regard tae 1dea as eschatalogical and
posttive, This future deliverance is most frequently connected with the I
Messianic age, and in several instsnces the act of selvatlon is connected
with the Messiah, It is true that the earlier conception of an earthly
kingdom still surviveg in some writers, but it is most often in the form
of a preliminary period of blessedness, which should precede the final
triumph which shall take place in the other world, Tne finel salvatlion,
es understood in the apocalyptic literature, would follow the destructlon
of the present evil world,
As =n expanded idea of God wag held in the inter-tsstament period,
so also the 1dea of salvation was deepened. Most writers were faithful
to the 014 Testasment ideas, but every shade of view is represented.
Te transition between the 01d Testzment and the New Testament

usage of "salvation! is geen particulerly in reference to the coming last

Judgment. Along with this idea is the important corollary to it, that of

(v
E.g. Judith 8:17 =nd Ep. of Jer. 36
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H
a growing individualism.” By now the résurrection had become 2 common

- o

a E.) .
tenet of felth, end the idea of rewsrds and punlshments ts associated with
the period subsequent to death. Sheol loses 1t previous dread monptony

and is the scene of preliminary rewards end punlshments, The wicked arg

3

thought of ss separated from the righteous, and atv’la.it the final Jud‘g;ilerit
in great snguish (Enoch 22:9,11}. - }

Since a national restoration has by now been pretty ~well edbendoned,
being replaced by individual salivattgn." _the emphasis 13_09 1ndividug1£ right.
eousness, end.less on natlonal. o};edience.' Fhe dganger, as has been prew
viously ;entioned. was that an external legalism becsme the dasis of sale
vation - - @ reward offered. by God for those who faithfully kept his law.

In some respects it enn be saiﬁ;‘th&t this inter~testament peri;& Wag Qne._
of great sdvence in spifitudl understanding, but in another senes. 1t vas
one of retrogression, for’ the legelistic- claim on aalvatio’n ‘wag dangefously

threatening the essen‘ti&l element "of & personal faith in Jehova,h, and in

"-1

his grace, Mountaintops of spiritual cg_g.der-stagdi_.r}g were geaéheﬂ. by in=
dividual writers in the period, but the ultimate salvation by God was yet
far off, and legaligm and materidlism predominated ‘over faith end grace‘;
and- Iarael did not yet understand }reedom. The way was greatly preparved,
but {t wes not yet ready for the advent of the Messiah,

In summary, the development of the idea of salvation until the
pre-New Tegtament period may be clagsified under four headings:

(a) Salvation in this life, in ‘the sense of delivérance from present

‘denger or trowble, especially from defeat in battle. (hMaterial)

) The _salvation of the Messianic Kimgdom, which should be enjoyed
by all the righteous who would be alive at that time, as well

a8 by the risen saints,

-

-
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(e¢) Salvation after death,in the sense of a preliminary foretaste

by the righteous of the enjoyment of the age to come.

- . g . -
(d) The firnal salvation 6f the ‘heavenly-world, when the present
v " . - - =
earth has been ?e;troyeﬁy and the period of corruption has
1 s =
-come to an end. : N <

-~ - ; » -

-

“It is striking that/ggggg;g;;gm;is,noticeably sbsent, while individ-

ualism 1s taken for granted, but a special privilege to Israel is also a

- -~

] B 2 .. .
vory common idea. (2)

- ) - < -

- . - -

x -

(1)
“Bummery besed on "Dictionary of the Brble," Vol. IV, p. 360." Article
in lodo. . s .

(2) e ' -
References to Vsalvation” are by no means rare in the apocryphal and
the pséundopigraphical writings. Sirach 51:12 speaks of salvation "from
destruction" (__S_ op_qu).uqs ). Wigsom 16:7 mentions salvatfon of “tke
son of man;" Jud{th 9:11 and Enoch 48:7 say that "in his name are they
being saved;® IV Esdras 45:6 links salvation with the Messish. Other-
1nterest1ng references are Enoch 50:3; 63:8; IV Esdras 6: 25- ?113L; 98;

2:39; 13:26; Ps. of Sol, 6:2; 10:8; 12:6; 18:6; Baruch.43122, 24, 293

Tesl: Jud, 22: Test. Dan. 5; Test. Napht 8; Jub. 23429; I Macs 4:30¢
9:9; IV Mec. 11:7; 15:3 and 15:27.,

Life's "summum bonum" is lowest in the Epicyreesnism of Sirach,
and highest in II Esdras 7:91; 98, HPo behold the face of,him- who 18~
their lifetime they served. ! 3

> =

<
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- IN PAGAN RELIGIONS

- e ot

In non-Christian religloas the iden of salvation was also central,

= ‘\R" * N [

and 'saviours' have played their part. ¥on-Christisn expectatiqns thue

deserve a part of our atrtention,. Howevbr, none’ of the other religiona
¥ < L. - -«
has God chosem & way, & people, and men who sct for him as "saviours, " N

-

When Ygaviours" are known in pagen ‘religions'tzwy are unusual men who
. : . . i

Y e “

have rendered humanity =z great seﬁice in some manner,

- - * -

In 'Z'oroa.strianism the world was bopc'eived as tne battleground

of good and evil i‘o_ri:es. Alura Mé“'zds.. the creator of allfthings», Mis opposed

by Angira Mainzﬁ, the evil deity. In this dualism, man must fight agginst

« *

the evil, and Xy thls means the- Kingdom is brougnt about “The holy,mer_l Qf
Zoroastrianism were called "saosh#ant", who mare ‘the influential powers

< g . C P
in aiding the trmmph of good over- evil. “Sabshyimt" is. the term u‘seq for

el
.o e

the Saviour. But these saoshyant -were not deities, but men who through

- -

their holiness affected this battle.

w

Rome had a sort of. religion wnibh aclmowle&ged deities, too.
/‘_\‘

” e S e B e
T - - "

Virgll tries to show in hig writings thmat God- was active in Rome's history.
- < . .
In hts Fourth Exloge he mamifests a tr;ensqendental view of history, and
L4 - M ] 1, " oot -
proclaims the coming of a diving "saviour". No “doubt: thie influence had

- LR

come upén him from tie Easty perhans from Persia or from the Hebrews. But

&, - . ~

it is interesting\ to know that Virgil 4id see 1n a c'bming one a deliverande

- . A -

(1) T - ey

from present evilg.

-— o RN - - e - - -

-
-

Cf: Otfo River, "New Testament Interpretation of History®, lecture notes
pp. 3 8¢, = B

-
. -

“

have understood ealva.tion as being entirely God'e work. In nome of them -



=30

In Hinduism, Indian thought has 1t 'marga', or way of salvation,
in the way of "karms!, or works, "jnana®, or knowledge, end "bhakti® or
devotion., With the endless round of rebirth in the background, salvation
may be interpreted as involving the removal from time 2nd circumstance,
rather than as something done with or for the world., 'When the religlons
of grace appear in India, in which the gods appear to save men, these
avatars are not concrete incarnations but ere theophanies of a ftype which
the Christlan would call decidedly docetlc."(l) Despite Hinduism's pene~
tration into the sinister depths of pain end suffering, in which lies the
power of a religlon, Soderblom tightly cells the message of salvation of

the Indiesn religion pessimistic, for the true life is the stillness of death.(z)

While 1t is true that Hellenism could speak of aq'ufrh}p and VwTr{!?’,“
1t could not conceive of him as a God-man saviour, Hellenism could attempt
to rise up to God and meet him on a spiritual level, but Christianity wes
unigue in that God came down and met man on his own human level -~ the Way
of Agape, Likewise, Plato conceived of salvation as the soul's Ascent -
the Eros way, Plotinus speaks of a "¥ay-down" as well as of a%Way-up", a
descent of the divine as well ss the ascent of the numan soul, but the
descent of the Divine has nothing to do with salvation in Neoplatonism,
Salvation is still the Ascent of the human soul, is gtill man's effort to
reach God. Gnosticism, however, shows a higher development, for it has a
Divine descent with its aim the salvation of man. Hence a divine action,

a divine intrusion into human life, works witnh the soul's ascent for sal-
vation, But even here salvation is not Goed's work, but rests primarily

upon man, M"Gnosticism is an egocentric religion of szlvation, And it is

(1) .
Theophlil Menzil, “The Religious Evaluation of History,"

RBeligion in Life Winter, 1941, p. 97
(2)¥atben S8dervlom, “The Nature of Revelstion," p. 64 (Wew York: Oxford
University Press, 1933) Trans. by Pamp

D R — )

e g




-39

absolutely different in kind from the Caristian faith, Christianity is a
theocentric religion of salvation.! (1)

We reiterate that Christianity is unique from all the other worlid
religions in that in it God reaches down to find and to save man, while in /z
the othersy man reaches up to god to aid in salvation. OChristianity is
God's answer to the universal question, "What must I do to be savedi"
Christienity tells what God has done, and plases only responsidbility upon
man. The 014 Testament sets forth this ides long before Christ actuwally
came upon this earth. The propnets had sent their clzrion cry that the
ground of salvation was Jehovah's grace, that repentance, feith, and cbedience
were required on the psrt of men, thet God gave such an one inward reunewsl,
and centered the hope of such believers in the coming One who should suffer

and effect reconciliation for man, and bdring the final salvation.

(1)
This analysis of Hellenism and the quotation given will be immediately
recognized as being from Nygren, "Agape and Fros,' Part II, pp. 62, 81,
99, (London, Society for the Promotion of Christian Knowledge, 1932-39)



CHAPTER VI

TEE SYNCPTIC TEACHING OF SALVATION

The‘Synoptic Gospels give us Christ's own words concerning salva-
tion and eternal life. The aspects of salvation concerned with Christ's
life, death, and resurrection are well-lmown %o all Christiens. There is
a tendency in Christian thinking, however, to emphasize the redemptive
work of Christ almost to the neglect of the necessary connection beiween
God's creative and nis saving work, In other words, very frequently
Cnaristians think of salvation only in termg of Christ, the Redeemer, and
forget thet Christ is one with tre Father, and that berind the saving acts
of Christ is the eternal purpose and plan of the everlasting God, It isg
thig that gives the answer to Anselm's great question, "Cur Deus Homa?l!
Furthermore, aven in thinking of Christ as the Redeemer, we can easily be-
come so sentimental in thinking of tnst great sacrifice that we forget
that the Risen Chorist is now the King of Kings and the Lord »f Lords and
that he is reigning in His Xingdom at thls very moment,

It 1s necessary for us to understand tnat while in this discussion
we are primsrily concerned with the idea of salvation as revealed hy the
writers of the Synootic Gospels, it cannot be conc™mded that we believe
that various types of salvation can be found in the New Testament. This
we most empnrtically deny, for the New Testement is & unit of revealed
truth. The red thread which runs through the entire sceriptures is God's
saving purpose with fallen men, made possible throwgh His Son, Jesus Cnrist,
The varicus New Testament writers may emphasize or interpret various

aspects of this salvation, but there is but one docirine of salvation.
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There is room for development of the doctrine as found in the New Testament,
and this i{s the work of the systemmatic theologlan or dogmaticien. But the
truth of salvatinn as revealed in the New Testament is enough for the sal-
vation of any man. The essential framework is the same for the Synontists
as for John and St. Paul. The nature of salvation is fundamentally and
basically the same for all. Various interpretations cf thils nature may
be presented by the authors, and different emphases may be nade as to the
meaning of the atonement, whether of reconciliatlon, satisfaction, moral-
influence, or the like, but undernesth the conception of God 2nd the very
salvation itself is very muck in agreement by the New Testament writers. }
We have seen how for Israel the thought of galvation was sarly
conceived of in mationel and materiallstic terms, now after the exile the
national emphasis was pretty much lost, and how individualism and eschatow
loglcal deliverance came into tne foreground, despite the legel system with
its emphasis on ceremonial purification. In the later 014 Testament days
the idea'gf_gg}vation ss a right peygonal relation to God asserted and main-
tained itseilf, and this became basic in the New Testament teaching.
The key passege of the New Testament in regard to salvation is

’ . - -
Luke 19:10, ,_7’ \ey :ég‘e 6. Jlos TSV dvbewirev 5?141‘\; KO §wTaL

I_b. amTo w,\o} . Here we see the purvose of the incernation and the true

destiny of man. we see also that Christ is the mediator or bringer of this
salvation. We mignt add Matthew 1:21, which also reveals that Christ was

the saviour, and his name should be called, "Jesus, for he shall save his
people from theilr sins," The famous “Little Bidble! in John's Gospel (3:16-17)
contalns the essence of all theology, "YFor God so loved the world thst he
gave nis only begotten Son, that whosoever believeth on him should not

perisk tut have everlacsting life. Xor God sent not his Son into the world

to condemn the world, but taat the world through bhim might be saved.®
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The source of salvetion is God, and the Son brought this selvation into
s world of sin. As Jesus went about in the azctivities of his ministry,
men began to learn that he not only brought salvation, but that he was sal-
vation in his very person, for he was God and man, the perfect union.
Israel had lonzed for communion with God, for to them that was the very
eggence of salvation. Now in Jesus Christ this became possidle,

Our problem now ig to discover how Jesus Christ did save man, in
what this salvation consisied, and what change this salvation wrought in

nan.

A, Salvation is of God

It was noted previously that one of the lessons learned by Israel
through the various saving acts of Jehoveh was that God was the source of
salvation., To look to any other than.the divine saviour was apostacy. Sal-
vation was from God.

{1) John the Baptist

When John came baptizing and preaching "The Kingdom of God is at hand® he
continued this basic idesz. He had no power of salvation within himself and d4id not
claim to nave. He had no message of nis own, but it was the announcement of
God which he proclaimed, as had the prophets of old. This is seen in the very
word used in dsscribing nis ministry. He came KqEJ&cgk!: He bore the message
of someone greeter then himself. He was merely the appolntee.
However, this mwessage would have been meaningless to his heavers had
they not retained certain elements of the Old Testament expectation of the
coming Kingdom, the Messish, and the Lsst Day. John presuoposes certain

peliefs in his hearers, snd Jesus also in later days did likewise. Certein
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foundation truths from the 014 Testament exvectation of salvation or deliver-
ance wers ecgsential to John's message.

{a) There was an understanding of the universality of sin. This had

come more znd more to the fore in the time of the proohets. Rvery man uas
sinful before God, and would be punished for his sin, This sin was not only
thought of gs the ectual sins of commission, but invelved the very heart of
men, Hence tnere was an expectation of some future purification, cleansing
the very hesrt of man., This was basic to the Jewish idea of dellverance, for
to- the Jew in John's time, sin wag man's grestest evil. Thus when John
ceme and ssid, "Repent!! the Jews knew what ne was talking about. There are
students who maintain that Jesus didn't have this deep ethical idea 1n his
ninistry snd teaching, for in many cases ne "saved" only from physical
djsease and affliction. But never could He be accused of performing miracles
and mlghty works merely to cewnse excitement for such a superficial idea avoids
the underlying teachings of the Hew Testament. This was but a part of His
ministry, and as we shall subseguently see, the main message he gave con-
cerning salvation was deliverance from sin, and entrance into the Kingdom,
Jonn said he was but preparing the way for one who should come after
him. He didn't explain that he could offer the eschatological purification,
which was so needed by the Jews. But he called attentlon to the sinful con-
dition inherent in the very nature of man. He did not claim anthority for
himself by arguing from philossophy or psychology, but quoted from the 014
Testement vprophets, and this was final for his hearers, as, we might also
add, it was also for the New Testament writers. dJohn thus proclaimed that

sin wos serious for men, And man needed some help from God almighty himself.
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However, not all his hearers understood sin in the deeper inherent sense of
corruption, but admitted only that man sins by his actions. It was this
group of self-justifying, legalizing Pharisees that John celled a "generation
of vipers.” 1If they did not admit the need of the inner purification the
message of repentance would be meaningless. We are reminded in this con-
nection of Jesus! own words, "I came not to call the righteous, but sinners
to repentance.™

This messsge of repentsnce wes very imoortant in the preparation by
John for Jesus! ministry. Repentance was the essential requirement for the
reception of Eaptism, and this repentance was not only for sinful acts, but
of the very evil impulse of man. Hence when John sald, "I baptize you with
water, but he shall dbaptize you with the Holy Spirit," the Jew thought of
the eschetological cleansing which had been foretold by the vrophets,

(v) Another importent foundation fect, commonly held by John's

hesrers, was that of the wrath of God, The Old Testament had emphssized the

coming "day of the Lord" end the "day of wrath" and a part of +the Jewish
1dea of deliverance was concerned with this imminent judgment. God was

just and righteous, and since msn wes by his very nature sinful, the wrath
of God was the seouel to ais justice. Thus John asked the herd-hearted
Pharisees, "Wno hath warmed you to flee from the coming wratht? (ﬁEQ.;EﬁhL
"gnm"-?s ég ¥ -%’E ). The wrath of God was expscted and ve* dreaded by the
Jews, For those who repented there would be escape from the wrath, bdut John
emphasized that a mere formal confaession of sin was not whet was recuired.
o must repent in his nesrt and follow the rcventance with smmendment of
life,

(¢) The Jews also understond desth as the state which followed this
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life, not a mere momentary temporal event, but as the state of existence

in Sheol or Hades. HReference has been mede supra as to the changing Jewigh
idea of Sheol. The Jews understood that Sheol was not the permanent abode

of the righteous souls, Heaven was the final destiny of the soul which wes
saved by God, and heaven meant complete fellowship with God. Thus one es<en-
tiel pert of sslvation was from death, as well as from sin and its terrors,

(d) There was also a notshle apocaplyptic element in John's orezch.

ing and also in the Jewish idea of salvation. It has already been mentloned
that the Jewish expectation of salvation was concerned in vart with deliver.
snce from the wreth of Gnd and the judsment., Both the prophets and Deuter
onomy taught thet God punished Israel, zs well as the whole world at times,
for its sin and unrishteousness, but that one day ne would set up 2 kingdom
of prosperity, peace and true righteousness. This perind was commonly

celled the YDay of Jehovah,!" the day vhen he would vindicate his righteousness,
Thus the Jews alsc spoke of the period as "the coming age” or the "Day of

the Lord." Oporession taught Isreel thrt this present world is evil, but

a Golden Age was expected, In the New Testament tne phrase translated
“forever' means in the Greek “into_tég\gge.“ Eternlty wes connectsd with

the age to come or '"unto the age_of the ee;s.“ John and Jesus sxprcted theo
eni »f the pressnt age and the coming of a new period, but Jeszus wen'd not
set f'thke day nor the hour," but indicated thet it would come in the near
future, and gave certain sizns of it s coming. Consequently, the esrly church
expected this age in their day. This age would be an age of perfect harmony,

one different in cuality from the present evil world. Hence they spoke of

ﬂw%v Qwvioy , "the 1ife of the sge," or as it is commonly translated,
I8 T

tgternal 1ife.” The phrese is not so much concerned with the time of this
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life, but rather to the kind of life in store for believersx. I% is the life

of that coming age, with its commensurate blessings.

.

{e} Anothsr basic vart of John's teaching was that another would

come, John 'tonfessed and denied not and confessed that I am not the Christ.”
His own work waa but preperatory, and was irncomplete in itself. The mere
fact of reventance was not enough for the Jews, unless by some meesns the
new life could be gustsined, This was not possible until Jesus had sent
the Spirit into the hearts of men, An inner cleansing was the prelude to
the new 1ife, The Jews awaited the coming of Messiahr and John, t90, knew
thet he wes but the Forerunrer, who should decreass, waile the Messian would
inerease,

(f) John reslized with many O1.d Testament writere tust men could not
save himgelf, but that he needed, comething which God 2lone could give %o him.

John uses the striking phrase, "be baptized with the Holy Spirit.!" The Spirit

in Bitlical litersture is alwsys thought of as proceeding from God, end es
working ot nls purpose with mon, This Spirlt was holy, as God is Hely, and
also made men pure end noly. Thils is the great work of the Spirit in the
Church, to sanctify, e Umake holy' those who are God's oswn. Yet Jonn
associates this Eeptism not with the Spirilt, but rather with the Ymighty Cne't
who should come after him. John couldn't purify men, for he beptized only
with water, but Mis successor will make men holy for he "baptizes with the

Holy Spirtit, !

The nessage cf John was, therefore, more than one of repentance., It
glso proclaimed that "the Kingdom of heaven is &t hand." The Jews were
esgerly awaiting the Xingdom of God, Now John snnounces thet it is near.

This wes very importent for them, for it meant that the awaited salvation was

——
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opened to them. Joan was great because he was the instrument of God in pre~
paring the wey for Jesus. ¥No wonder that he wes called 'great among them
born of woman'. while John announced the coming salvetion, Jesus set forth
the very doctrine of salvetion, end Eimself showed the way to its reslization.

But one imvortant fact tc be remembered is that John's proclemation
wzs that the szlvation was from God because of e#race. The 014 Testament
expectation was fulfilled. It was not a sudden change in plan on the part
of God, but the only plan of salvation was being carried out., "Salvation
is not a spasmodic sxercise of divine grace. The picture of God in the
Bible, though blurred of course by the imperfection of the humen writers,
is not that of a capricious despot but of 3 wise and beneficient ruler,
omniscient and omaipotent indeed, but one who by his own power and wisdom
hnas permitted to his subjects freedom to follow or deviate from the lines
he has designed for them, with the result that, though some may reject or
hamper, they cannot finally thwart the settled and benevolent purpose with
which he zcts.! (1)

In the various parables of the #logt! (cf, Luke 15 and othere) one
important vhase to remenber is that it wes the loving father who suffered
and rejoiced in the retura of the son, it was the shepherd who searched for
tre lost sheep until he found it, and the woman who swept the house until
she found the lost coin., The father's love is behind 211 the plan of salva-
tion, SALVATION IS OF GOD, If it were not so, repentance and confession
would be futile on the part of man. Unlese God's hand is reaching down in
love to the sinrer, it is of no svall for tha sinner to abandon himself in

God, Luther emphasized these two aspects of the ordo salutis thus: '"The

true way of selvetion is this, First, a person must realize thet he is a

(1) A. C. Prince, "Biblical Studies,!
(London: Hodder and Stoughton, 1939), p. 292
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sinner, the kind of a sinner who is nongenitally unable to do any sood thing,
"“hatever is not of faith, is sin,' Those who seek to earn the grace of God

by their own efforts ore trying to please God with sins. They mock God, and
provoke His anger, The first step on the wey to salvation is to repent. The
second part is thls, God sent His only-begotten Son into the world that we

may live through His merit. He was crucified and killed for us. By sacrificing
His Son for us God revealed Eimself to us as a merciful Father who donstes re—
micslon of sins, risnteousness, end life everlasting for Christls noke. God
hends out His gifts freely unto all men', (1) God is reaching for man, and mgn
mist give up to God. But only what comes from God matters to msn in regard to.
the fact of salvation.

(2.) The Atonement

This is further seen in the atonement. We think of the atonement ususlly azs
being the work or function of Christ alone., But unless there ware some purposse
behind the sendinz of Christ, the etonement itself would be meaningless. It
was God, who saw men's need, and it was God who »~d mercy, and it wae God who
sent His son., We do not believe it is necessary here to enter into the various
doctrines of the atonement, It is our contention that no humen doctrine nas yet
been atle to fully express or describe what the atonement is for msn, and for
God, There is a2 zreet mystery here which cannot be expressed by human thousht
systems, and all explenations will fzll short. We would say with Archbishop
Sdderblom, "There is a Mystery of Salvation, pressing in upon our life, and
breaking 1ts way throush. To weaken down and rationally to explain away the
central mystery of Christianlty and of Salve*ion simply will not do, The ex—
perience of the power of the Crose to reconcile and restore, which till lately
geemed s0 old-fashioned and difficult, nas now become tre most palpable and
necessary of the truths of religion--ney, the truth itself--however hard it he

to find an expression for it,! (2)

(1) Mertin Lutner, "Commentary on Galatians

(Gran Rapids, Zondervan) Abr, Trans. by Grnebner, p.72.
(2) Wathan S4@rblom, "The Mystery of the Cross! (London:Student Christian Move~
ment Press, 1933 ,53-54 Trans, by Herbert
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Yes, there rust be a mystery zbout the atonement. As to the various theorles
of the atonement we believe thet each mskes emphasis of something which is
ssgsentially true, but which dces not of itself fully ~ive the explanation for
which it is offered, Iven within the New Testament itself the various writers
give Aifferent and variant emphases. John certainly mrkes emphesis on pro-
pitiation on a basls of the divine love, which he sets forth so deauntifully.
The writer of the Hebrews, as vwould be expected, presents the sacrifice of
Christ as a part of the eternal purpose of God and the sacrifice doinz away
with the 913 sacrificial system. Psul writing the earliest places his emphasis
upon Christ's death in our behalf, a sort of penal substitute for the =in of
man, manifesting the super-ahundsnt grace of God in operation., But that various
interpretations are made hy the early church writers does ndt necessari?y mean
that they were set up in opposition to ons another, Rether they elucldate the
whole problem, and sive us a more complete understanding of the mystery of the
atonement.

So likewlse it is with the grest theories of the atonement which unave
been developed by the theologigns in later times, Each theory rose out of a
particular historical situation and perhaps met the need of the time best,
tut none is fina) for all time. It is necesssry for each age to think of the
stonement in its own langusge and thought forms. Anselm thought of the Atone-
ment from a background of the feudsl system, Dung Scotus from the background
of the absolute monarchky, ani the other writers had their theorles conditioned
by the age in wnich they lived. ZEut the atonement itself is above time. There
are certain timeless truths hasic to any interpretation of the atonement, and
twese are baslec tn azny interpretatior of i1t. While Dgle's glassic work seems
in parts to be confusing, as for instance consldering man as standing in
relation to the divine law, ratner than in a personal relation to God himself,
and by ccnsidering God as ean austere and hard ruler rather than a kind and
merciful father, yet he hes made 2 helpful study and has helped us understand

some of the nysteries of salvation, One cectinn is relpful for our thinzing

-
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here: MJecus! weasage to men is: You nust be and may be true sons of God;
1 vho zlone Xnow the Father am come to reveal him to you; in me you henold
nim disclosed =2nd interpreted; receive a2nd fo icw re, and you shell have the
rights end priviliges of sons of God. I do not see how anyone can doubt that

this message is the burden of Jesus'! doctrine of salvation. And yet we ere

t0ld thet his chief obiect in-comi .2 into the world was not to proclaim the
Gospel of selvation but by dying as z sacrifice for sin, tc found th= possibility
of u gospel waich others might preach."(1)

An sdded thougnt may be introduced here. The very conternt of salvation
is censidered by menv to be the atomement. But the atonement ie but a part of

the great saving purpose of God. It was the msans whereby, but not the

essential ccntent., Often the two terms are used almost gymonomosusly, but this

is to remove the atonement from the purpose of God benind it, It was tecoruse

God loved the world thet he gave his Son, and thie underlying grace must be

egaln and sgrin emphnasized in our day, wken positivistic thinking dominates
so much of theology.

In Luke 1:47, 77 ond 2:70 salvation is definitely mentioned as coming
from >od, The epistles, as we would expect, sbound in describing thie ftmth,

B, Salvztion and the Kingdom of Gog,

In turning to Chrilst's own words about the calvation which he brought
and offered to mankind we find many interesting thoughts. His verr incarnation
was to ssve man by becoming likxe man, and yet remain without sin. When Christ
spoke of salvation we can discern a unegative and a positive side to the con-
cept., Negatively, salvation was to deliver sinful nen from sin, death, and the
coming juégment. Positively, it was entrance into the kingdom of neaven,

There ca=unot be one without the other, #e are Y"saved from® but equally im-

portant is the fact that we are Useved to! sometking.

(1) R, W, Dale, "ne Atonement?,
{London) Congregetional Union of England and Weles, 1905} p.46




(1) Synonyms

Entrance into the kingdom is identlfied with selvation in its relizious sense

in Matthew 19:P5-..Fark 10:26-~Luke 18:26., Eternal life is 2lso en integral

part of this pericope. The rich young ruler was very desirous of gaining

31‘»#_ g)]v::v;ov , eternal 1life, Jesus made the recuirements so difficult for

one who was selfish that the young man "went away sorrowful® for he was one that
had great possessions®., Jesus tesches his disciples by telling them Wt is

very 7ifficult for a rich man to enter e’:s T’qv ;sqn).squ Tov Qgp?) , into
™1

the kingdom of God". As a matter of fect the improbadility of such a denial
of possessions wes said to be such that it would be 'easier for a cemel to go

through a needle's eye". In astonishment the disciples ask, TS gu/vgm

U‘wé-_?‘vgl , "Who then can be savedt" The interesting observation nere is thst
feternal 1ife, "entrance into the kingdom", and 'be saved! are so/c,l_o.sgly_-.-
}@e_n_t_;ﬁiiig«}gas_to be Synonomous. The problem was a perplexing one for the
disciples, for all of us have some love for eerthly possessions, so who then
can be saved? Paul 2lso closely identified eternal life with salvetion, making
it the positive good, whlle the negative side is that God delivers the bellever
from "sin and death" so in Romans €323,

Ir John's Gospel we fini snother synonym for save, John emphbasizes
»long with the common idea of I!,!TZIFI’Q rooted in tne 014 Testsment, that the

’
deliversuce brougnt by Carist is from destruction ( a TWAELIQ John 17:12)

and uses 7y_}/_ Ao\ feday end Qrwéf;:’_g @y es convertsble terms (John 3:16-17),
To 'mot perlsh? is "to be saved’, for the soul is then saved from destruction
(John 12:25)., TDVestruction will come subsequent to the Messisnic judgment. So
in Matthew 25:46 the selfish and uncharitable are saié to go into everlasting

purishment ( /5 KojdowlY alwVioy), while the risnteous shall go into life

eternal ( €15 gw\mv dioviov ). Trus punishment is set in antithesis to
i

eternal life, and consists in the sbsence of this 1life, which is essentially

4 s Ve
destruction. Elsewnere the narrow way leadine to life { El> -r‘:]y quy) is
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contrasted with the broad way which inevitably =2nds in destruction ( é_s__l’s}_v
Jg';rn:)gz;gy). Destruction is not only concerned with physical 1life and death,
but also is in relatlon to the divine judgment and its conseguences for the
unrepentant sinner,

Jesus! very purpose in coming to the earth is to save the ano/\w)\o/s.
(Luke 19:10). This lost condition which plegues man in hls natural state needs
deliverance, not only from spiritusl death, or the dead reletion to the light

of God, but also frem the final g’ rru;)n*:.lg awalting. the sinner. Deliverance

' - N Vd
thus is a trenslatioh from death to life, gX Tov agv:irou £iS ThyY ,g..y-,v,
¥ i

- -~ 2 7
b A f and glvin wyioY ( Vide Jonn 5:23-24)}, Thi
with escape from IT1s g g gw7y QWVi ( e Joh 3-24) 8

is qurqgfqas the Gospels picture it for us, and Jesus is the bringer of this
salvation.

Selvation is associated with light end remission of sins in Luke 1:77-79,
in the Song of Zacharizs. Knowledge of salvation is primerily from sin, and
gives peace (Cf, 7:4R-50, "go in pesce"). John, the Forerumner will go on
ahead of Jehoveh with the view of giving knowledge of selvation in the fore-
giveness of sins.

In the Epistles Q‘w‘r:}fﬁx and "seving® is explsined by contraesting them
with certein dreaded evils., It 1s

contrasted with 84varos (or penalty of death) in II Cor.7:10;
Tuke 6:9; and James 5:20 and 4:12.
with Qpwieia in Phil, 1:28 and 1:9, ‘
with @fx~ in I Thess., 5:9-10 and Romans 5:9
e -

In antithesis with gdAAuval in Matt, 16:95: Mark 8:35;

Luke 9:24, 56,

Opposed to KpyvELY  » KaTAKPIVEIV in John 3:17; 19:47:
T 1

Mark 16:16; (Cf. I Cor, 5:5; 3:15; I Peter 4:18).

{2) Christ tne King

Christ began his active minietry by proclaiming, o3 the Forerunner had done,

-——
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"Repent ve; for the kinzdom of heaven is at handf, (Matt. 4:17; Verk 1:15

puts it this way, "The time i« fulfilled, and the Kingdom of God is at hand:
Repent ye and believe the Gospel!",} It was a proclamstion for men unto sal-
vation. It is worthy of note that Jesus says that the kingdom is at hand, and
that the later teachings ldentify 'entrence into the kingdnm® with "galvation',
As Jesus continued his work it gredually became apgparent to his hearers that
thls procleimed selvetion was unique from any human forn of deliverance, for he
set forth the conditions and the mesznins of calvation more exactly and more
clearly than eny predecessor, and he himsel? showed the wey to ite realizatiou.
It is true that he nees the vord 'savel (crmﬁgud) in various ways, but the
salvebtion he was concerned with was not 2 mere vhysical salvation ae rig
teachings clearly show, In sark 3:4—Luke 6:9; Mark 13:20--Matt.24:722; the
words of Jesus must be construed as used in regard to temporal matters., In
Mark 8:35..NMatt, 15:20-~Inke 9:2% Jesus used the word iﬁ a doulle sense, But
the majority of his teaching ministry is concerned with the salvation which is
eternal, the entrance into the XKingdom.

The Jewish expectation of the Kingdom was in tke time of Jesus divided
inte tu» rurrent views. Either the Kingdom was conceived as the present rule
of God over 8 revellious and confounded world, or it was thought of as the
perfect rule of God in a realm that was yet to come. A combination of the two
was also prevalent in the confdﬁsed generation. Wwhile the terr "kingdom"

( T 5{ ) is used twenty-six times outside of the Synoptic Gospels (either
with "of God" added or implied) yet little is said in explanation of it, Thus
ti is evident thszt the writers presupposed that the readers had the Synoptic
teaching of it in their minds a2nd knew the Christian teaching of thet phrase,
The phrase was fundamentel in Judaism in either the temporal or spirituzl sense,
Tae Christian use made the significant change thet Christ shared in the 'rule?
of God, for Fe was coth "Lord and Messiah®, He helped the ¥ather rule in this
rebellious world and was to shore in ruling future kinguom of God. The Epistles

go on to ecay that the salnts of God should also rule and judge the world with

-
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Christ, On the whole, however, it cen be esid thyt the Kingdom of God is tke
Synoptic designation of the 'believers® in Christ, while the fenureh" 1s the
term preferred or at least most zenerally selected Ty the non-synoptic writers.
Je pave noticed that the Forerunner expected the coming age soon, and he informs
people how to mset the coming crisis. Isrzel had heen preparacd ty God for this
astounding proclaration for it was seethine with discortent, it had ready ears
for the prevslent apocalyptic messsge and literaturs, and the Zealots were in
thelr influence, Jobn informed the peovle how t0o meet the crisis, and Jeeus
continues the revelation of God by providing the meens for entrence into the
kirgdom,.

Gradnelly Jesus unfolded to the people that he himself wss the king of
the rezlm. Tne ~xpectation of = physical realn could see him in no &her light
than as & %ing in the material world, and the earnest, though non-understanding
followers, sought to crown him as king. ¥e are awere of how Jesus had to tire
sfter time withdrew from their desire to crown him king, and to %tell them, "y
kingdom is not of thkis worldl.

The salvation, the life in this kingdom wss thus connected witk an in-

timzte fellowship with Christ, the king. 3By converting men from sin, Jesus would

save them fror the future punishment iminent to sinful men, and allow them to share
in the blessings within this kingdom, The Jews did not commonly include this last
element but thougnt of the salvation only in roral sense, Jegus deepened their
understending and created wonder among the people hy saying "For whosoever would
save his 1ife ghpll lose it, and whosoever shall lose his life for my sake shall
save it" (Mark 8:35--Matt,15:25--Luke 9:24). Save is not here only the rescue .
of 1ife, but has as its counterpart that of saving it for the future., Thvs the
positive aspect of salvetion is set forth. The Jews did not understand that I
suffering came to men even thoush they were obedlent to Christ. They liked to
think of sufferinz as being the punishment for sih., In a related passage in

Matt., 10:39, a similar explanstion is msde. To live one must die to self, and



he mast bear sufferings, death, zn2 a1l sorts of unpleasant things, but this

means life and salvation. It is a means of transfer from s lower to a higher

life, Jesus was not understocd, but the salvation which ne must have included
was that of ssving a man by bdringing him to reslize theot to live to oneself, to
live in 2 material way, is really not to live at all. Instead of the material
sense of living there must come a spiritual living, end this is the essence of
life in the kingdom, and eternal life has then already begun. So in s general
sénse it can be said that Jesus'! message was one of orientation, giving purpose
to life, transferring life from a materisl realm to one of the spiris, where
first things are put first.

This transfer to the new kingdom involves also the resulting fellowship
in this kinedom., It is Jesus who makes the salvztion possible, for he communicates
it by his personal touch, +hen he was himself present on eertnh in bodily form,
he "saved" the blind, the lame, the deaf, and those vexed with spirits by hnls
personal touch, and today also his personal touch of man through his Spirit, for
he is no longer present under material conditions, saves men. &s members of his
Kingdom are united with him, this fellowship is one of the very elements of
salvation, "A yet deeper tyuth is expressed when we say that He is Himself sal-
vation more, intellectual, spiritual, inasmuch as He 1s the Way, the Truth, and
the Life; and that this full, complete salvetion conslets in onr union with Eim,
by which we become sharers in His life, ‘'partakers of Christ',' (1)

The power of Christ's kingship lies in who he wes and what he did. In
short, we cen say that love is characteristlc of both hie 1life end work, His way
to the cross, hls triuwmph over suffering, and nis glorification zive power and
atithority to what ne had taught. His life wes given as a ransom { hJIﬁ"V)
for many in order that the many might become partakers of the joys of his kingdom,
Oftentimes we think of Christ chiefly as the great highk- priest who offered up

himself for our sins and who prays fo us, or as the propnet who teaches us Godls

(1) J. H. Babitz, "Jesus Salvator imndi%, p.3
(London) Edward Arnold, 1912.
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will to our salvetion. But his third office, that of kingship, is of signal im-
portance to his followers, The fact that he governs, preserves, and defends His
followers against their enemies zives triumph mnd victory to his kingdom. IHe
ghall reign over the house of Jacor for ever; and of His kingdom there shall be
no end", (Luke 1:2%), Because He is the Risen Christ, he has Yall authority”
and can despatck Hisg Gospel messensers to all the nations. His post-resurrection
appearances only to His own fo'lowers show us that the Kins was stlll one with
His own group. So often thoughts of ealvetion are concerned with the negative
sspect of deliverance from sin and death to the neglect of the salvation to
fellowship in the Kingdom., Deliverance witlout preservation would be very dis-
astrous and futile. The Apostle's Creed loesn't end with the ascension of Christ
to Heaven, but declares that He “si£teth on the right hand of God the Fatner!,

The Rigen Cnrist is =z reignine Christ, Acts 2:36 tells ne that "God hath made

Jesus both Lord and heseiesh®, and this explains to ue that from the filrst the
Christians understosd by Ascension not mere retirement to Heaven, but that raother
te was now Lord of tke universe, and also understood that he was to be the "Judge
of the living and the dead!, as the term "Hessiah' implied in Jewish understanding,
For belivers this mesans victory in this life and the coming life. YAll this He
heas done that I might be His own, live under Him in Hig Zingdam, and gerve Him in
everiasting righteousness, innocence nnd btlessedness, even as He is risen from the
dead, lives and reigns in all eternity.!" (1) The close union hetween Christ gnd
belivers, called the “mystical union, is & verv real snd strengtbening union,

It 1s the very basis of ssnctificatlion in the Christian life.

(3) The Person of Chnrist

Wnile we have mede grest ermphasis uponm the work of Christ zs the dringer of s2l-
vation, it mst he veiremberel that this is an attempt in haman lengusge to exvlaln
and describe a divine action. Consequently, wa sesert thet 211 of selvation is
God's work for and Iz wmen, dbut we know God throusgh Jesus Christ, who is the

medigtor. Eut since the Godhead is nne, we cannot departmentslize the working

(1) Luther's Small Catechism, Ezpl?nationﬂaf Second Article,
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of God in man., While we say that Christ is ever-present emong us on earth
through the indwelling Spirit, yet it is equally true to say that God is
dwelling in us, "for the Lord is not far from auy one of us."

Christ's mission is one of mediation and through Him only can we know
the saving love of the Father, as Jesus Himself sald, MAll things are de~
livered to me of my Father! and no man knoweth who the Son 1s, but the Father:
and who tne Father 1s, but the Son, and he to whom the Son will reveal Him.*
(Luke 10322). The saving power of the words and the deeds of Jesus is founded
in who He ig , He is Godls son, yet He is also the Son of Mery, human and divine.
The Incarnation is a deep mystery--and yet no mystery, when we think of Godls
saving pur;ose, and His love for man. Because of who Jesus ig we find the
Synoptists lay strong emphasis upon the imoortance of right relations to Him.
He 1s the personal mediator of salvation. Thus He said, "He that receiveth you
receiveth me, and he that receivetn me receiveth Him that sent me, "(Matt, 10:403
Vide Luke 12:8) There is the closest union between Christ's followers and Christ,
and also between Christ and the Father who sent Him.

Bat He 1s not only the mediator, or the link between God the Father and
ran, but he is also the Messish, and in the historic meaning of that word, he wsas
the judge of the world., But this judging wes never understood as being solely in
the present, but was pointed towards a time of final sccounting, Sibee Christ
was both man and God, sent by the Fatker, and yet born of sinful human flesh,
the judgment seat wedtrensferred to a higher court, the supernaturel tribunal,
The pession and death and victory of Christ revealed this divine element of His
nature, and proved to man that He was 'truly the Son of God. "

So a3 a mediatsr Christ saved us fror alienstion from God into the most
intimete fellowship with Him, We becsame as He is——in gonship with God. The
positive blessings of life in the Kingdom of God are variously expressed, most

of the emphasis to this aspect coming from the epistolary literature. The life

[



ir the Kingdom is associated with glory (II Thess.2:13; Phil. 3:20-21: IT Tir,

P:10}, with life (II Tim.1:10), as the object of hope {Thess. 5i8), as deliverance

from the wrath of God{ Thess.5:9 Rem. £:9); redemption from all iniquity {Titue

2:14) and the conquest of all sinful lusts(Titus 2:12). In Matthew's judgment

scene {25:31-46), the King says to these on his right hand, "Come, ye blessed of
ry Father, inherit the Kingdom prepared for you from the from the foundation

of the world." But to the others tre King chell say, "Depart from me, ye cursed,
into theeternal fire which 1ls prepared for the Zevil and his angels,® This
plcture of contrasts, whether taken literally or not,certalnly does indicate
the extent of future blessedness in store for the saints of God.

(4) Present and Future.

Salvation ic repregented by the Synoptists as being both for thie 1ife and the
life to come. Due enphasis upon the one with lack of regord for ths other lesds
to spiritual stegnaticn and indolence. " This-worldly" or'"other-worldly! views
have again and again been stressed, and wnole systems of theology are based upon
the position taken with respect 4o the Xingdom of God and Salvation. #e find

in the firgt three Gospels cﬂb}f emphasis upon tne coring Kingdon, but we 2lco
find that the Kingdom beging for Christ's followers in this life. Jesug tolid

the Pharisees,’If I by the Spirit of God cast out devils, then the Xingdom of God
is come unto you," {Matt.1l2:28). God was already st work in the heoris of men.
wren Jesus in Latthew 4:17 proclaimed that the "Kingdom of heaven is at nand,"

it meant not ouly in respect to time, but also thet a divine energy was present

in Jesus in the realrn. of power. He 1s able to meet the forces of evil and
establish a Yingdom of Righteousnecs, Jesus" came to seex and to save that which
was losh,! and this saving ie not relegated only to the future. The saving
begins here when a sinner is led to rapentance end accepts the grace of God, and
is delivered from sin. Forgiveness of past sine and purification of the sinful

nature were concoumitant pe~te o the repentance, being the God-manward part.
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It is because the Hessiah forgives now, that the saved state bé&qﬁs now, The
Kingdom of God was at hand, and thus forgiveness was proclaimed t7 man. In fact,
it is necessary for rman to use the time before tke judgment comes, for then
‘there can be no escape (Cf. Luke 12:58,59). John the Baptist was to go forth

T t0 give knowledge of salvation . . . by the remission of sins," as his

@ather propresied, being filled with Holy Ghost {(Luke 1:77). Thus salvation

was regarded as the present possession of all true Christisns. Salvation,
beéinning in man with forziveness is the groumd of repentance, gives sonship
with God, a return to the original but lost condition, so salvation in man is a
power of God working within him, stirring him and making it Increasingly

more possible to live according to the standards end nhigh resuirements which
Christ gave for His followers. ‘Luke 17:21 mey be interpreted in various

ways. The Pharisees no doubt vnderstood thet when Jesus sa21d," the Kingdom

of God is within you", He meant the Xinzdom consisted of His mighty works,
dovils cast out, bHlind made $0 see, the lame healed, and so on, But the

passage must have a deeper meaning, snd follow Jesus' idea of a spiritual Kingdom
That Kingdom is a present realify among wmen, although i@a limited state.

When Jesus told Zacheus, To-day salvation is come to this house,’ it meant

more than physical srfety to Zacheus, as we have discussed previously. Life

and fellowship were brought, and not physical life, buqlife rointing for its
completion to eternity., Salvation means for this life & fellowshlp with God which
guarantees security and peace, with its hope in the world to come, Paul
specifically wentions " the earnest of our inheritancez Gmph.1:14)and the
Synéptists also presuppose the beginnings of the life sternal here on earth,
Eecause of this fellowship with Christ, His followers are given powers to

endure all sorts of tribulations, persecution and sufferings triumphantly

(Luke 10:19 12-4). This God-sent power was essential for men's endursnce, snd
fEithfulness in this life in whatever man has to bear is required »y Christ,

and these who are unfaltnful, even though claiming to be His followers in life,
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twlmyeTal. In this passage (Matt, 24:13--Mark 13:13--Luke 21:19; Cf. Matt.10:22)
salvation seems to be set in the future at the end of the affliction, and yet

we know that the process begins in life when the sinner repents of his sin

and follows Christ, but is not complete until the end. This use of salvation

is positive, and reminds us of Jesus' passage {1:2), 'Blessed 1s the man that

endureth temptation: for when he is tried he shall receive ths crown of life,

which the Lord hath promised to them that love Him", But this power of God
in man has also other functions. It helped him to witness for Christ, despite
the temptation, but he has also power against sin in his own life, Part of
the Gospel message was this, here 1s power to be rid of sin in you,

Elsewhere salvation is likened to the becoming like God in the life
of love which mist be a life of increasing perfection {Merk 5:48). This per-
fection is not reached in the present life, but by accepting the constant grace
of God, the individusl grows and develops in the Christian 1ife, with the help of
the Spirit,

Paul has emphzsized in his Epistles that our salvation embraces not ohly
a future hope, Wt is grounded in the past, and utilized in the present, He
writes of salvation z2s complete and yet not complete, assured and yet dependent
consbantly upon his relation to Christ, a historical fact and yet the object
of hove for the future, Much could be said on this point, but let 1t simply
be noted here that Paul correberates the Synoptic presentation of salvation as
a process beginning when & sinner repents and accepts Christ as his only Lerd.
Passages of Paul referring to salvation as a present possession of Christians
are Il Cor, 1:7; 7:10; Phil, 1:19; and II Tim, 2:10. e do not believe that
Jesus preferred the ethical to the eschatelogical emphasis of salvation, az
some writere posit. (1) Jesus and Paul both knew that salvation is the work of

God, end that it is not completed until Christ comes

(1) Cf. B. F, Waterhouse, op.cit. p.2l9 ff,
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to claim His own.

While the blessings of salvation are attainable in this present life,
yet very freguently the Synoptists describe them also as belonging to the future,
and as fully unfolded and realized by the followers of Christ only at the com-
summation of all things, at the visible return of Christ from heaven in the eternal
Kingdom of God. Reference to the coming salvatiog’geen~is inferred from Matthew

9-1,“There be some of them that stand here, which shall not taste of death, $111

they have seen the Kingdom of God come with power." In the scene of the Last
Supper Jesus also refers to the future Kingdom, # T will not any more eat thereof,
until it be fulfilled in the kingdom of God. . . . I will not drink of the frult
of the vine, until the Kingdom of God shall come." (Iuke 22;16,18}. Future
judgment is connected with the Kingdom of Jesus idpuke 13:28,". . . when ye
shall see Abrazham, and Isaac, snd Jacod, znd all the propiets, in the kingdom of
God, and ye yourselves thrust out,* .

However, God hes selected some #9or deliverance in a time of general

destruction, By shortening the tribulation, the elect are chosen out because

PR R

of God's providence, ! And except these days were shortened, gug Qg_§¢$6n T auQ
!

méﬁ_“ (Matt. 24:29-- Mark 13:20). Varlous other Synoptic references to salvation
as a future hope sre Matthew 10:22; 24:13~- Mark 13:13--Luke 21:19; Msrk 16:16;
8:35: Luke 9:24 and 9:56.

Again in turning to the Epistles we find still greater emvchasls upon
the future or unseen part of salvation. (Cf, Rom, 13:11; I Thess, 5:9; Heb,9:28;
1 Peter 1:5, 10; I Thess. 5:8 — "hope of salvation: I Pet. 1:19 - frecelving o..
the salvstion of your soul'; Eph., 6:17; Rev. 7:10; 12:10; and 19:1).

{5) Individual Salvation

In the later 0ld Testament writings and in the apocalyptic writings we noted a

rising importance was attached to the individusl in his relation to the Lord.

¥o longer was national salvation to be expected or hoped for. Eut rather in-
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dividual salvation was proclaimed, for the message of repentance preached by
John had to reach indilvidual sinful hearts and prick individual guilty con-
sciences in order to be effective. Jesus canstantly attached importance to
the individual's relation to the Gospel. It is true that He said He came to
the "lost sheep of the House of Israel!, but his ministry showed that the
Gospel of salvation was for all men who would receive it. The Jewish nation
stood in a peculiar and close relation to the economy of Godls grace, but when
that grace was rejected the Gentiles were offered the message of Life. Jesus
commanded tne twelve to '"mot go into the way of the Gentiles, end into any
city of the Samaritans enter ye not: But go rather to the lost sheep of the
house of Isramel”, (Matt.l10:5-6). The church was plented on Jewish soll and
hegan to grow there, but it also toolk root among the Gentiles. In Christls
final commission to the ETleven he sent them Minto e1l the world", and included
"every creature!! as the object of evanmelization. So it cannot be said that
the Jewish nation continued to have a primary claim upon the Gospel,

Jesus! requirments for discipleship were personal and direct. OGroups
could not clezim entrance into the lkingdom, but one by one would men be saved.
"1f any men", "except ye", "let him®, "he that believeth!, and "whosoever' are
familiar phrases from Jesus' lips regarding salvation, and emphasize tne
personal response, as well as the universality of God's love.

And yet while entrance through the strait geste is by individuals, there
is also a sense in which salvation is not only individual but also social,
There is a horizontal as well as a vertical relation and responsidility,

Man is created as an individual with self-will and self-determination.
But he was also created a 'socius', 2nd as swh is an organic member of the
society in which he lives. He lives alone and separate, and yet always is
"one with others®, This is also true in the spirituel kingdom, Men are saved
Individuelly, ope by cne, as they are led to repentance and accede to God's

merciful pardon. And yet they can not more live alone spirituslly than a
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man born pnysically can live alone., There is In mortel man s greggarious instinect,

50 the sociologists tell us. But there is a gregarious necessity ih spiritual

man., It was for guidsnce and direc*ion in this splritual assoc¢iation that Jesus
teught in the Sermoun on the Hount, The Parshid of the Vine and the Erénches
shows not only that man is organically connected with the vine, but that there
is an interdependence among members of that organism. Paul emphasizes this
relationship within the church so emphatically in I Cor. 12, Romens 12:8-8,
¢2l.3:28 and Ephesians 2 and 4. There is and must be an interrelation of those
vho are believers in the same Lord, who have been baptized with the sam baptism,
and who hold the same hope., So the soclial slement has a plece also among saved

persons, while salvation itself comes to individuals.

C. Salvation and Man

Heretofore we have been discussing salvation in its objective sense, or from
the viewpolnt as God as the sole-worker and instigator of it,

However, there is alsc the human relation to this offer of grace.
Since man was created as & morzl being with self-will and the power of choice

the responsibility for accepting or rejecting Godls grace lies with him, How-

. ever, we need to remember that even the power to "repent and believe! comes

from God through the working of His Holy Spirit. 3But let us see what the
Synoptists tell us about the part of msn in relation to salvation, Only tvo

conditions of salvation are given in the Scripture, repentence ( A 63:6350L9 )

and faith ( 7w v 1715 ). However, the(g}gmggﬁgﬂgf salvation, such as repen-

tance, feith, loving ser»it®™in love to God and men, cannot be regarded as
T -

separate and distinct from esch other as far as chronologicel sequence is con-

cerned, Salvation is a unified process so that we cannot separate its constituent

elements from the whole process, any more than we can iIisect a member of a
living human orgenism and observe 1ts normal operation under the labvoratory

microscooce, It must be seen in operation as a psert of the whole orgenism to be



seen 1n 1ts true function. .1t is here that there are differences in the ordo
salutis for different individuals and varying proportions of these elements may
predominate in a particular individusl, depending upon tge characteristics and
needs of that particular personality. This is not meant to indicete that we
vecome Gestzltists in e2pplying tnis psychological principle to the metters of the
{hristien faith., We merely say that faith is meaningless without repentance,
loving service without feitk, and repentance without fzith in the One who can
}crgive and give power spiritually in auman life. Thess fsctors are not entities
in themeselves, and cannot act in isolation from ome enother, but must function
gs & whole, as a part of the entire process. But in thls study we merely meke the
seperation arbitrarily in order to zet at the component parts of salvation, as
observed from the point of subjectivity.

(1) Repentance
F!g1—£uaLg ig stated by Jesus to be the primary condition of salvation, In his
proclemation of the presence of the Kingdom he said, URepent ye a2nd believe the
Gospel? ( yerovefiTe ML WCTEETE Bv T® ebayyeasy ) (Merk 1:15). Also in
¥ark 6:12; Matthew 11:21 and Luke 24:47 repentance is made o primary condition
in the salvstion of man. Repentance involves a complete 'chenge of mind", and
this is relatsd to the life of the past. It really is the "Great renunciation”
in the Christian life, the renunclation of the sinful 1life. The Kingdom was not
open to self-righteous, hard-hearted, unrelenting sinners. The message of John
¥as basic to the Kingdom. Unless man realizes and accepts the fact that there
is a king ruling over him, he cannot be a good member of that kingdom. No wonder
the 01d Testsment emphasis and the particular Wew Testement emchasis on the
kingdom is not placed so much upon the realm and the attendant conditions in that
realm as it is upon the King himself and his regal power, Repentance means a
willing submission to one greater, and loyzlty to him end his way of 1life. So

i* seems that the reason why repentance is held as such a2 primary and essential

condition of sslvation is, as Dr. J. R. Illingworth points out, bedruse it Pplaces
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our entire personality with its triple Ffunction of resson, fzeling, and 'will in
e right relation to God". (1) This right relation to God is not merely in a
negative way as opposed to sin and@ sinful living, but it 2lso has its positive

element of turning to God, or es modern terminology puts it, conversion, So in

Matthew 18:%, Jesus replies %o the disciple's questlion of who is the greatest

in the kingdom of God by saying, "EXcept ye be converted ( U‘_’I‘ﬁaéi're_) and become
as chlldren, ye shall not enter into the kingdom of Heaven!., ith this turning,
Be linke humility in the subseguent versé, indicating that full surrender is =

necessity for such entrance. The childish characteristics of trust and confidence

ere olso an integral part of the change required. The divine grace of salvation
may not be understood nor even appreciated fully, and yet hurdle znd obedient

submission to his will ie man's part fin galvation., This leads to the element

- of faith which shall be treated in the subsequent section.

Matthew 13315 gives a passage from the prophet Iszieh where conversion
or turning is directly linked also with spiritual healing and foregiveness. In
neither of the two passages quoted does the word "convert' have the specialized
religlous connotation which we commonly assume in our talk today, but it means

very ¢lmply and directly a turning, o> to be more exact a turning back. This is

indicative of God's original purpose in creating men to live in fellowship with
him., When we enter into God's kingdom by repehtance and trust in his saving
purpose, we are merely returning by God's help to our intended state, to our
ngtural place in life, to the truth of God.

True repentance means both penitence and helplessness. Jecus said that
salvetion was for those who were poor in spirilt, who hungered and thirgted after
rlghteousness, who were wretched prodigels reslizing their helpleceness to 49
good of themselves. Repentence involves both 2 sense of need, and feith and
confidence thet God will give Just whet that soul needs. The psychology tehind

such true repentance is deep-rocted into the who'e being of the person. Kierkegaard

{1) J. R. Illingwortn, "PrLe Doctrine

Eveluetion® 1p,120. of the Atonement and Its Historieal
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rasterfully describes the despair »bout the zternal and over oneself thus:

"Here is the scale of ascent. First, in consclousness of himself: for the

{espalr atout the eternal i=m imposeible, without having a conception adout the
self, that there ls something eternal in it, or that it has had something

sternal in it. And if a man is to despair over himself, he must indeed be
conscious also of having a ¢elf; that, however, is the thing over which he
despeirs—-not over the earthly or over something earthly, but over himself. More-
iover, there is in this case a greater consciousness of what despelr is; for des-
palr is precisely to heve lost the eternal and oneself, As a matter of course
there is greater consciousness of the fact that onel's condition Is that of despair .
Parthermore, despeir in this case is not merely pessive suffering but action,

For when the earthly is taken away from the self and a wan decpeirs, it 1is zs if
despalr came from without, though it comes nevertheless =lways from the self,

‘indirsctly~-directly from the self, as counter-pressure {reaction), differing

1
1

in this respect from defisnce, which comes directly from the self. TFinally,
there is here sgéin, though in another sense, a further adzance. For just be-
ceuse the despair is more intense, salvetion is in a certain sense nesrer, Such
‘despair will hardly forget, it is too deep; but despair is held onen every instant
and there is thus possibility of salvation."{1l) The vslley of darkness through
wnica the soul passes through in teing led to helplessness and resignsation sf

self but addes brillisnce to the grest ligint that breeks upon that soul when

Cnrist is become the object of faith, snd the very ground of salvation and for-

{giveness., This discovery necersitates amendment of life as the coenfidence grows

that God will give to the sinrer just what grace he needs in his life. Without

"gmendment of life there can be no true reventence,
L

(2) Feith

!As clready indicsted, the positive side of reventsnce is trust or faith in God,

i

{1) Soren ¥Kierkega~rd, "me Sickness Unto Death!
(Princeton: Princeton University Prers, 1941) Trans. by W. Lowrie
p.99



All men have some sort of a creed or belief. I% may be faith in-self, in in~
tellect, in education, in political systems, in vague spiritism, or something
else material and ocuiside of self. But every man has some philosophy of life,
and a corresponding faith.

To Jesus the faith essential to his followers was the humble and trust-
ful acceptance of the divine mercy. It is expressed in various ways. His
proclamation at the beginning of his public ministry mas simple and yet the
basis of all Christianity, "Repent . . ., and believe in the Gospel". The Gospel
was not fully understood then, and even today after Christ's ministry ;f-reconu
ciliation the Gospel is often limited too much. The glad tidings that Jesus
Christ came into the world to save sinful men is to be the object of mants faith
and is to assure him of divine favor.

Flsewhere the object of faith is characteristically said to be in Christ
Himself. So when Jesus warned against offending those little ones "who believe
in me" he spoke of the very essence of Christian faith--trust and con{idence in
Christ, the Saviour of the world {Cf. Mark 9:42 and Matthew 18:6). Not faith
in a system, nor in a theology, nor in &n ideal, but a personal faith in Christ
is the condition of salvation. .

Faith is not to be considered as a definite act on the part of man but
rather a process of growth in trust and relisnce upon the Saviour. Jésus
himself had to teach, and rebuke, and inSpiré his own disciples, for their faith
in him was often very weak, Their early faith was in Jesus as a wmighty worker
sent by God, They accepted his teaching about the Kingdom una the fact that He
was the Messiah, or the King, appointed by God. Already this was z kind of
faith, for they trusted in this king. They not only assented to his teaching
but they showed & personal confidence in Him, and & willinghess and a desire to
follow those teachings. When He called them to be "fishers of men" they must

have realized that this implied that they were to lead others to a similar faith
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in this King, sent of God. This primitive kind of & faith was to greatly grow
and develop. As Jesus wag more fully revealed to them, they realized that
Christ was not only the expected king, but that he was the bringer of salvation
to the world, yea, the light of the world. But there were many lesscns to be
learned before they were strong enough to bear temptations and persecutions

and disappointments in a world hostile to the early church.

Faith involves the whole man, and yet it is based neither on intellect
comprehension nor on the play of the emotions. Jesus emphasized that to
receive the kingdom was to enter the life of obedient sonship, and that one
must enter humbly, simply, confidently as a little child. So Mark 10:15 and
Matthew 18:3 show that utter trust and humility sre characteristices of a
saving faith, Familiar words from Jesus are "Thy faith hath saved thee", "thy
faith hath made thee whole", etc. It is true that in these cases the salvation
referred to is usually one of & physical kind, but the transposition to the full
spiritual reslm is indicated in many passages, and the parables of our Lord in
particular show the conditional quality of faith. The wandering son was con-
fident of his fatherts love, so that he could become at least a hired servant,
The wandering sheep was not frightened by the approaching shepherd so that it
jumped over the crag, but allowed the loving arms of the shepherd to rescue and
save it.

8o faith is an essential condition of salvation. Paul very thoroughly
dwells on the importance of faith in his BEpistles and in almost every one em-—
phasizes faith as basic to the Christian life. However, faith must not be
regarded as the gound of galvation, thus relegating God's love through Christ
to another sphere. Because man believes God does not have to save man. By
faith man simply eppropriaetes for his life what Godt's love has already done and
offered. "Another mistake to be guarded against is that of meking faith the
ground rather than the condition of salvation. The ground of salvation is Christ.
Faith is the inward condition which men must supply before salvation becomes

theirs. They are saved by faith, not for faith. When they unite themselves
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to Christ by the exercise of living faith, His atonement becomes effectual
to srlvation in their éxperience. (1)

Baptism is also placed in 2 primary relatlon to selvatlon in the
femiliar passage from Mark 16116 & 1 c-r;ﬁqrgs__ _Igﬁ_t__ agnr[vééw O'wé«_';/wg-rnt .
Baptism is closely connectéd with the remission of sins in Jonn'e pregaratory
work. Jesus himself demonstrated tvat He hzd powsr over sin and thus His words
and deeds contain pardon, and therevy the Kingdom of God ie brought in. But
in tne final comm ssion to His disciples, evensgelism end teaching were not
only required, but Baptlism wos to be zn intezsral part of the evangelization
process, &3 we know it was in the story of the beginnings znd spread of the

Christian church, as recorded in the Book of Acts.

(3) Forgiveness
Repentance hzs 2lready been mentioned as one of the conditions of salvation.
Repentance is on the part of maen in relation to nis sinful condition., A4nd
vet repentance in itself calls for something on the part of God. Man needs
the guilt of past sin removed, and tne #uilt of inherent sin--yeez, his very
ginful nature--hlotted out. BEvery man rust cry out wita David, "I was conceived
in iniguity, and in sin did my mother conceive me', Man needs forgiveness. In
the 014 Testement worship, reans were provided for the forgivaess of actueal
=ins by the sacrifices and the feasts. Ritualism hed an elaborste system
worked out for the removal of gullt, And yet the Jews in the 0ld Testament
anticipated a deeper forziveness in the coming Messisnic time, and this was one
of the leading features of the expectation.(2)

With Jeang forgiveness of sin was actually demonstrated, FHie mighty
works and wonders taught men tanat he had power to forgive sin, He did not

forgive only men who were morally excellent. The besis of forsivness was pure

unceritted grace. wWhen the palsied man had been brousht to Jesus, He showed

(1) James M, Crmbell, ™'he Atonement, The Hezart ¢f the Gospelll.
{London: Olipbant, Anderson and Ferrier, 1907) p,178
(2) This expectation of forgiveness in the coming hessianic Age may be seen

in Iseiah 42:°5; 44:22; Jeremiah 33:8; Zechariah 3:9;13:1; ond Daniel 9:74,

———tnr
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this: grace when He said, Son, thg sins be forgiven thes! {(Mark 2:5 and Matthew 9
The scribes saw this as blasphemous and they sz2id, "ho can forgive sins tut God
onlyt" They believed in the forgiveness of sins, but that anyone could have tﬁat
power except God wes not understandable. Jesus then proceeded to show them that
He did have power to forgive sin on this earth, es God bestows forziveness in
Heaven, He healed the palsied men and "they were all smazed and glorified Ged,
saying, We never saw it on this fgshion?. The forgiveness given by Jesus wasg
final, It was offered to those who were repentant, and saw in Christ the grace
that would answer thelr need.

That everyone needs divine forgivenass, as well se repentance, 1s shown
by the parsble of forgivenegg (Katt. 18:23-27), where it is taken for granted
that 2n infinite debt has been forgiven every member of the kingdom of God.
Further, this forziveness is needed continually, for sin does not dissappear
even from those who are followers of Christ. Hence when Jesus teaches his
disciples to pray, he not only teaches them to pray for daily bread, but also
for forgiveness of debts {Matt.6:12).

As the father in heaven has given the son power to forgive sin on earth,

so the Son hae given this power also to His church so that this blessing and

167,

essential element may be continually ensured for mewber of thet church (Matt,18:18).

S0 forgiveness is & continual necessity and a continual blessing for those falth-
ful and penitent followers of the Lord,

In His function as High Priest, Jesus faced the gsufferings and death
woon the Cross, He not only taught us, zs a prophet, the will of God. He also
‘iiﬁ' He sacrificed His life that we might live, or in other words, coms 1into
galvation., "Who his own self bare our sins in his own body on the tree, that we,
beinz dend to sins, should live unto richteousness: by whose strines ye are
nealed!, (I Peter 2:24). Our high priest surrendered His life in the fulfillment
of his calling, to complete the purpose which brought Him to this earth-- to

save man. This is the culmination of his saving purpose in coming to the earth,
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wvnereby salvation is procurred from man, as his proclamation of forgiveness of sins

had led the Eingdom's members to expect. 'For even the Son of man came not to

‘be ministered unto, but to minister, and to give his life 2 ransom for many.!

(Mark 10:45).

(4) Growth in Christ

Christ's intention in forgiving and saving man is thet he may live in fellowship
with Him and shere the blessings of the kingdom., Therefore it 1s consequent that
an attendant characteristic of the followersvof Christ is growth, Since we are
saved to something, that new life must show itself, for we "Being dead to sins,
should live unto rignteousness. Christ not only has carried out hig saving
purpose for us, but alse completely restores us to spiritusl health, working in
us, meking us sharers in His own 1life. '"There is no sslvation without forgive-
ness; but forgiveness without the followihg life of actual righteousness and
holiness is no selvation at all . ., . The cross, them, saves first by opening
tne eyes of the blind, showing us the true mesning end issues of sin, God's mind
towerds it, the way of victory over it; and, secondly, as tre lnstrument and

tne assurance of our forgiveness, the message of parden and peacel, (1)

This growth in Christ is an essential part of salvetion, and a part
wherein God's spirit works with our spirit in the process of sanctification.
Jesus set forth the challenge that there must be a persistent effort on the part
of His followers to become perfect as His father in heaven was perfect (Mstt.4:48)
Any obstacle to such growth is to be czst aside end sacrificed lest the very
1ife be lost (Matt,18:8-9). From a life lived in fellowship with God there
must be natural fruits forthcoming, "for by their fruilts ye shall know theml,
(Matt.7:20). The fruits of the Spirit are by Paul menticned in detail in several
epiptdes as love, joy, peace, longsuffering, gentlemess, goodness, falth, meekness,
and temperance. (Cf. Gal,5:22-23; Eph. 5:9; II Cor.6:9; I Tim.4:12; 6:1l;

II Tim, 2:22 as well as al~o II Peter 1:5). Such fruits should be the natural

1Y Seititz, op.cit. pp.53=54
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products of the life in fellowship with God., These frults the Christian must

¥ sesk with the aid of the Spirit to cultivate and intensify. The fruits are

indicative of the true life within. So when Jesus was hungry and coming %0 a
fig tree found no fruilt upon it, ne said, "Let no fruit grow on thee henceforth
forever” (Matt.21:19-.-Mark 11:13). A healthy tree has not only leaves, but also
fruits, A Christian life has not only activity, but also fruitfulness.

God progressively reveals himself to man, just as Jesus also gradually
revealed Himself to his disciples. Coumsequently, there is a continual educational
process -among those of the Kingdom, God works through his Spirit in revealing

to men his will and purpose, This development of the Christian man, is, however,

. towards Christlikeness, to Uthe perfect man, unto the measure of the stature of

the fullness of Christ.! (Eph. 4:13). It is not fully realized in this sinful
world., This growth and development in actual rizhteousness is a vital part of

the soterlology of the writers of the Synoptic Gospels.
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“¢ iden underlyins ttis thesis has baen to svhow the background,
developrent, end immlicatisns of the concent of "sotcria", as revealed in
the S moptic Gosnols. the idea of selvetion is nol uninue with the Biblierl
revoletion, for one eterncl ~eost of men is salvation. T he Grrels had their
WQOTZ?ﬁ , £ a Tindus hed their "avetars", the Persians had their "saoshyent"
in Zorsstrianism, and tho Buddhists hed their Amitabke. These all performed
sintlar functiors to the Saviour in fhristianity, end yrt we berlieve that

in the 3iblierl recori we have a tipe of salvation described oand revealed

vhick differs from the obhor world roligicns.

O a basis of The termirol sy utilized to exnress the ddea in
the Cld cstement, it wns found that most of She words nsed had a decidedly
negative enninasis. the ecrliost ilder of selvation in Judaism was ons pre-
dominantly this-worldly, temporazl ~nd rnterial. Vhile the nower to save was
recormized as coming from God, sslvoation was thought of os being atteineble
trrouzh the deliberate choice of the individual to ober the will of "od as
it wes set cleoerly forth in the Tebrew seri-~tures and traditioms. Uheo
irmortant element of wersonal faiti or devotien to %o Lord wms submerged

very larrely to the ideo of national deliveranco, for the Covenant hed beecn

made tith the netion. From the time of the exile the idea of salvation bocomes

rore end more intere-ted in the otrer world, and The nereonsl orhasis is
also essential to the idoa, for the nation no lonccr nrnlays its importent
part, tans scholars attribute this new ennhasis to contact of Israol with
tho F~rsians who took Bebylon ¢, 538 B.C. After tho exile there is a groving
irterest in the aftor-1ife, in resurrcdétion, ané in e dey of judgpment.

Shool beeores very reel, and not vague and colorless as it had been. All of

these things hecame a port of the wiwle idee of salvetion held by the loter

Jews. God's graco in srlvation is constantly reparded as im-ortent, but
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man through his owm effort wray do the will of %Fod, and thus be assurocd of
salvation. The leter (14 Testament expectation was concerned with one who
was to come and suffer in behelf of his neople, and this liessianic hope
becane centrel in the reiigion of the Jews as the 01d Testement closes.

The Septuagint does not draw out the idea of salvation as clearly
as the liebrew original, but rather confuses the concent by using the Greek
voré _Sl'_‘:’_\e)ﬂ. for a grezt variety of the Hebrew words meaning material
deliverancy, and really doss not give the specific mecnings es well as tho
Hebrew.

The Ex dus beccane the great symbol to Israel of o coming greater
deliverance which hope was in the days of the prophets nrojected inteo the
future and was cenbered about this lessiah who was t2 come. The early
prophets complicated the idca of deliverance by emphasid ng the hone of a
rational deliveorence, However, the exile hod smeshed most of the hope cf a
political restoration and a group salvation., Then it was that the idea and
necessity of individual responsibility end personal salvation came to the
fore, and indiwidual faith took a very central role in the religious life,
and was maintained and asserted by the later‘PrOﬁhets. The expectation of
the Coming One was still partly matorialistic,.but'gradually deepened into
essentially s spiritual idea, with the eschatologmicol connotations.

In the period between the Testaments there was much writing
which indicatos the trond of thought during the times. A growing idea of the
trarscendence of *od, the expectation of a fubure deliverance end with it
a nrurificetion, and the decper emphasis upon & right personal relation to
the (fod who vould deliver man are the characteristics and contritutions of
the periocd.

Tn the New Lostament there are many variations in the use of

TwielY s W TMe {h and their derivatives, waich range from the
[
materialistic ides of physical preservation and nprotectlon from evil and

danger, pessing through the idec of healing from sickness, through the idea

of preservatioh from the temporal anger of the Almighty God, to the highest
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spiritual idea of a future salvation in Heaven., It is not always easy to
distinguish between these usages, and in many cascs we commnot confine the
true interpretation to the meterialistic view to the exclusion of a spiritual
idea. Jesus himself used the words in both comnections, end very often in e

double sense. ‘hile the term salvation is definitely a Christian term as

used “odey, Jesus himself made very little use of it. Only once in the
synoptic Gospels is the noun salvation used, and that in connection vAath Jesus'
visit to the hone of Zeccheus., Consequently from the use of the word itself
we can learn little as to what Jesus' meaning vas. But in tho frequent use
of the wverb by Jesus we learn much more, and words used by Jesus in a similer
serse 2lso helv us to discover his idee. Ve learn that he came to save
"ost men," and while at first it is difficult to lecarn what he means by
this term, we discovor thet he understood that all men must ultimately face
the judgment of God, and one of his purnose on earth was to bring men into
fellowship with the father so that they could faco the last dey without foar.

The only _q_m_qrtfg which is really salvetion in the Synoptists is
that from sin (with deliverance from penalty implied) to a 1life of growing
holiness and of fellowship and sonship with God. The Bantist came oreaching
repentence ené the forgiveness of sins, declaring that One was at hand vho
would baptize with the cleamsing spirit of Cod, in fulfillment of the Cld
Testement Jewish eschatological exmectetion. This was closely associated
with the idea of tne Kinrdom of God, entrance into which in the Synoptists is
identificd with salvation itself. John snnounced its nearness, tut did not
srofess %n heve any recourse vwich gave direct access To it.

Jesus continued this nroclamntion end further developed the iden
of the true salvation, end hiwself showed the way to its realization in

human lives. For him selvation, entrance into the Yinsdom, end etermal 1life

were coterminous terwms. The nesative side of szlvetion wes deliverance from
sin and the forthcoming judgment, while the nositive side was ontrarce into

this Xingdom of Tleaven, annourced oy the Lertizer, and now recady, :ivinyg
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the commensurate blessings of fellowship with fod and perfect love among members.
Thug deliverance, as the negative sense, was conceived of both as in the present
and in an eschatologicel sense; in the present, as deliverance from subjective
spirituel death or the losing of the soul's intended spiritual capacities, and
eschatologically, it points to the Last Day¥, witn deliverance from the eternal
desth in the final judgwent as the punishment due the sinner,

Al} tnis is possible because of the love and saving purpose of God re—~
vealed throughout all time, and as historically recorded in hls Holy Word. This
seving purpose, manifested by definite saving gcts in the life of early Israel,
becamé efficacious for sinful men through the incarnation and resurrection of
the Son of God, Jesus, the Messiah, He proclaimed the message of salvation to
men, offered forgiveness of‘eins, gave guidence for the life of hig followers,
snd Himself made salvation possible for man. BHe alone could offer the hoped-
for cleansing that man needed., He alene could send the indwelllng Spirit to
develop the life of fellowship with God. "Christ alone can meke us innocent of
any transgression., How so? First, by f rgiveness of our sins and the im~
parta.tion of His righteousness. Secondly, by the gift of the Holy Ghost, who
engenders new life and activity in us.”. (1)

Salvation is all the work¢o£ God fox mnd. ip man. m@gg 1s powerless to do

U - o
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anything which will provide for his own salvation. Jesus had to teach the self-
righteous and self-dependent that all tneir pretended righteousness and sincere
effort towards salvation was as nothing before God,

Yet the response to the message of Jesus, showing Godl's love and saving
plen, had to be received by man to be of any avail in humen life., The message
compelled all men to repent, to confess their sin, and yet that very act of
repentance implies a concommitant feature, that of faith in the One who could
forgive that sin, and provide the meens of the blessed life to follow. Forgive-

ness of sin is tbe very essence of the Gospel and yet was possitle only through

(1) M. Luther, op.cit, p.124
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!the victory of Christ, the only Saviour.

. Further those receiving this message of salvation, end confassing thelr

[sins and seeking refuge in God!s mercy also have a greai responsidbility set

' before them. Christ expects the, as menbars of tne kingdom over which He is the

I Lord, to live in fellowship with Him and grow in grace and holiness through the

, power of the Holy Spirit working within them,

‘ Therefore, it can be said that salvation is present and fubture, for it
beging with the forgiveness of sins in this 1ife, but is not complets until the
return of Christ when the fullest blessing of salvation will come to man. It

! ig individual, for each soul must receive, the message of repentance and in
faith accept God's blessings; but it iz also social, in a sense, for the members

; of the Kingddm form en orgenic unit, well exemplified by Jesus' parsbles of the

l Kingdom, To this organic unit, this group of believers in the same Lord, has

! been entrusted certain gifts of God, and the church has the responsiblity of

rightly employing and guarding them, So Christ gave the power of the forgiveness

i of sing to the church, this power of the keys not being given to individuals butb

to the group as sn entity, as the entire context shows (Matt. 18:18).

The church is to continue the preaching of the Gospel, the edministration
of Baptism, and the teaching of the truths of God's grace in offering salvation
to mankind. The hearers of this message are responsible for a response to this
message of Good News, and are given the power to trust in the Lord proclaimed,
and to grow in likeness and fellowship with Him, The natural and expected re-

sult of the life of trust in God must be fruits springing from that faith,

The esternal purpose of God is to save mankind by dringing it into hisg

kingdom. This purpose was not thwarted by the estrangement of man beceuse of

his sinful propensities after the Fall, but continued through his saving actions

——va wemTe.

with Israel, throush the proclemations of grace at the mouths of the prophets,

snd especially became Tealized in the world when God sent forth His own Son to
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mediate this salvation to man throtigh his life, death and resurrection, thus
ushering in the awalted Mess%gnic kingdom. As the Lord of thie Xingdom, Christ
rules in this Kingdom with the Father until the time when He shell return and
bring the final salvation, concerned with the coming judgment, 'and the deliverance

W
of the saints of God, and the fellowsnip in store in the consummated kingdom with

ell its hlessings,

NPor whosoever would save hls life ghall lose it, and
whosvever snall lose his life for my sske shall save 1t,%

/7
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